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THE MOST ENLIOHTENED MAHARAJA 



( OF BAftODA, ) 



THIS UTBRARY TRIBUTE NO. Hl. 



ig most respectfully placed 



BV THE AÜTHOR 



RAJARAM RAMKRISHNA BHAGAWAT, 



▲ Maratba Brahmin (of British India). 



" There is not (anything) higher thau the warrior olass, there 
fore (even) a Brahmin ocoupies in the Räja-süya (sacrifioe) a seat 
below the king; tbere-by (the Brahmin) bestows glory on the 
warrior olass alone. "«— 11, 4, 1, Brihad4ranyaka Upanishad. 

• 

" Who, indeed, ßirculate here their oontempt for us, they 
do know something, (but) this attempt (of mine is) not for 
tbem ; (there) will be born (or) is (already born) one, having 
tastes identioal with mine» becanse Time (is) endless, and the 
(Barth (is) vast,*' — Bhava-bhüti, the greatest Praraatist ofclassi- 
cal times in bis Mulatt Mädhava« 
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religion, or by.both, of the older, aye of the later times, especially 
when the question happens tö be the paramoünt one o£ the recepbioo? 
of Truth. 

Have not those humble and yet noble ancestors of ours the 
Ancient and media- Brahniins, whose motto was plaiü living and 

£«*&" 3* hi g h thinkin g. have the y not bequeathed to u* 
Bucoe^sors. one bright or open, not dark or occult, legacy 

ha the form of <c Tr»th (is> the light like to the sue " (2, 9, X^ 
Äs'v. S'r. Sü.)> another in the form of " Truth alone triumpheth, 
Un-truth (triumpheth) not" (6, 1, III, Mun^aka)? Is not the 
premier place (in the definition of the Brahman " the Highest 
Personality " ) assigned by them to Truth, the second place being 
assigned to Knowledge, and the third to Infinity, equally sugges- 
tive with the premier commandment of ct Teil the truth" (1, II; 
1, 11>I) in the Tait. Upan.? Did they not make strenuous efForts ta 
persuade and at last succeed in persuading a member of the warrior 
class, even a king, to make a g;fb (2, VI, Brih.-äxan. Upan.) of the 
knowledge, which being previously unknown to them they highly 
prized ? Did not *' Knowledge (of her own accord) seek a Brahmiu^ 
and implore for an asylum (7, 1, II, Nirukta) in him ? " The distich 
" There is indeed no higher religion than Truth ; no graver sin 
than Lie " is not uncommon even in the later Smriti and Purana. 
literatures. 

Com<e we down to the mediaeval times of the Mimänsakas. 

Was it not a superiority, call it intellectual, call it morat^ 
call it by any other suitable name you please, which led tho 
Brahmins of those days to hold that Vedic länguage did contain 
sotne words(10, 3,I)of the M lechchkas "barbarians," that the Svarga 
of a Brahmin (1-2, 1, VI) was not the place of gross sensuality a 8 
understood by Ignorant masses, that even during Vedic ages (31— 
40,7,") thelifeofman extended to one hundred years only, all 
descriptions to the contravy of its being made to extend by penance 
and the like for tbousauds of years being so many forgeries or 
fabrications, that woman (6-16, 1,.") was no chattet, hut had her 
iiüdeniable and inviolable rights, and that land (3, 7,") belonged to- 
the ryot, and not to the ruier, who received as his wages a definite 
part of produce from the ryot for the service of protection he 
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rehdered to it ? If these high and salutary teachings were lost 
on the succeeding generations of Brahmins who, being tinged 
with Budhism, deseribed penances lastiog for thousands ofyears; 
if imposing the duty of feeding their own selves on the princes 
of the times, just as Budhist monks did, they exacted from them 
grants of land, with this difference, that while the latter did 
somethiüg in their own way for the masses by calling them into 
their all-einbracing fold and workißg, without forgetting or neglect* 
ing their temporal wants, for their spiritual good, the former 
did absolutely nothing for them, and with no idea of enlarging 
the fold ever entering into their head, they steered on in the 
right opposite direction of making it narrower and narrower, 
tili they found a safe haven and landed in the close caste-systein 
as presented by a Hindu of to-day to his nearer and further brethern 
of kindred and different or distinct races and religions ; if they 
have thus fallen down from the very high position, their enviable 
heritage, it was surely no fault of their immediate ancestors 
who, nct shrinking from their imperative duty, boHly ran and won 

A Brahmin'g in- ^ e race# ^ or *kis consoliüg a °d ennobling 
äebteäness to the communion, which is the means of the generai 

EDglish conquest, i - , , » v r . • i 

awakening ofthefeehng of a national unity, 
with the departed spirits of the Sanskrit East, a Brahmin, especially 
a liberalised one, can not but bless the higher English education 
which has thrown open to him the vast, aye, the boundless field 
explored and opened for the first time in the history of the world 
by the labours of Max Muller and his brother Orientalists. 

Asking pardon of the reader for the digression evoked by the 
occasion, the writer now begs attention to the second class of 
hymns with verses non-interdependent. 

The second class ot hymns has been taken by the people as 
forming so many units ; but ihe fallacy will be exposed even to a 

superficial reader, when he looks for them, say, 

Hymns with verses } n t h e Atharva Samhitä, and compares their 
non-interdependent. . . , . A x r|M , 

Constitution in the two Samhitas. Ine reader 

is asked to be kind enough to furoish himself firsü with the hymus 

4, 5, 6, 7, 8, and 9, all the six in honour of Indra, and in the First 

Book of the ^ig-veda Samhitä, each containing 10 verses, Uius üO 
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verses in all ; armed with these, let hitn now maroh into th* 
domain of the Atharva Samhita, especially into the 20th Känoku 
jrhere he will be surprised to find that though the number of 
verses is the same, that is 60, they have been so arranged as to 
form only four (68-71) hymns, containing 12, 12, 20, and 16 
Terses respectively. Let us go a little deep, only skin-deep, 
Among the four triplets forming the third hymn in the sam« 
Book of the Rig-veda Samhita, the 2nd alone, which is in honour 
of Indra, will be found forming the 84th hymn in the 20th Kanda 
i>{ the Atharva Samhita ; the first three verses of the 12th hymn 
in honour of Agni in the First Book are similarly found as form- 
ing the lOlst hymn of three verses in the same Kända of the 
tarne Samhita. Does not this State of things conclusively prove 
that the arrangement of the verses into the hymns of the second 
class was a work of ages comparatively later ? The arrangement 
into the Anu-vakas seems to have been the earlier one, before 

which all these verses existed as solitary verses, 
Arrangement into <jouplets, or triplets. The guru said the verse 

first, the pupil u said after (him) " ; a few verses, 
the exacb number of which there are no materials to-day to deter- 
,mine, must thus have constituted the earlier Anuväka, which 
formed the nucleus of the later Anuväka as found now-a-days in 

the Samhita. One arrangement of the hymns 
into the Ashiakas, i n to the Eight Ashtakas, each Ashtaka again 

«ub-divided. into eight chapters, and the other 

into the Ten Mandalae or Books, may both be 
into the Mandates, here mentioned; for the latter its supporters, 

may claim some antiquity, though it is not 
quite identical with the division mentioned in Ait. (1-2, 2, II) 
Aran. which counts 12, instead of 10 Books as now recognised. Bufc 
neither the one nor the other arrangement concems us here, since 
the point which is to be respectfully, though consistently and 
persistently, pressed upon the attention of the reader is rather the 
one that the majority of the verses, which once existed indepen- 
dently, were first collected and formed by some one of unknown 
name into the süktas " hymns M ; hence the general absence of 
interdependence among the verses in the hymns of the second class. 
These preliminary remarks will, it is hoped, clear the ground 
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and pave the way ofthe reader to understand why so great a 
stress has been laid on and importaoce attached to sorne verses 
«only in a few of these hymns, and not to all the verses in any 
of these hymns, or to the hymus themselves taken singly. The 
detached verses, in spite of their contents being more or fess 
distorted and fancifully interpreted by orthodox Interpreters and 
their followers are on the whole valuable in thät they make 
tnore or less addition to the scanty 'Information supplied by thö 
historical hymns; even when they do not do it, they at least con- 
ti nn or corroborate one or more among the various points of 
•varying interest contained in that interesting class of hymns. 
The hymns in the patched up class (infra A, V) also are formed 
of more than one unit; but all the uuits in them are historical, 
though their «ontents belong to different ages or places. 

It is creditaWe to Y&ska, that in interpreting the Vedas he ha$ 
taken notice of both the Historical and the Etymological school 
{2, 5, II) ; the Great Exegete of the Vedas also, as is usual with 
him, has not forgotten to quote the memorable passage just in 
its proper (10, 32, 1) place. The word itihdsa meant "thus indeed 

(it) occured " , it thus denoted the " historical 

itihdsa, the earlier tru th as handed down by the older to the 
«meaning of ; ^ * 

younger generations " . The original meaning 

the word has long since lost at least in Sanskrit, in which it is 

now applied to the legendary lore, the basis of 
*helater meaning of. ^hich is undoübtedly formed of the historical 

truth bequeathed by the older to the younger 
generations, how-so-ever corrupted or adulterated and abnormally 
swollen by more or less selfish and designing priests with irrele- 
vent, ehildish, and often absurd details specially manufactured 
for the consumption of laymeo, who, being conspicuous by the 
absence of both knowledge and röason, were naturally the slaves 
of ignorance and superstition or credulity. The itihdsa , as unfolded 
in the Brihad-devata so freely quoted by the Great Exegete, or 
as related by S'aunaka himself or aäcribed to him by the orthodox 
school, is therefore not the earlier itikdsa " history pure and simple"^ 
but it is the later itihdsa in which the fact is so bound up with 
the fiction, that the task of separating the one from the other is 
generally not a light one. 
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The Etymological school lays stress on the etymologioal meafl« 

ing of a word, the ways of the school in deriving 

Nature of the Ety- a wor( j f rom or { n tracing it to a root being 
mologioal sohool. . ° ... 

pecuhar or cunous. As the one great principle 

held by this school was that all nouns without exeeption were de* 

rived from roots, great care was taken to see that a connection 

how-so-ever far fetched or fanciful was established between the 

accepted meaning of a word in hand and the aocepted meaning of 

one or more roots, resembling the word in sound. According to the 

Historical School, " Vritra. son of Tvashfcri, was the name of an 

Asura " ; the Etymological School, how-ever, traced vritra from 

vri u to cover " , and therefore maintained that a cloud was called 

vritra, because it " covered (the sky) ". Deva, according to the 

latter was derived from dvo " to shine, ,f acd Asura from as i€ to 

throw"; the Devas were therefore the **shining (spirits)", hence 

" üght M or the " spirits of light ", and Asuras the '* throwing ", or 

rather " desiring to throw (them, the shining spirits) ", hence 

" darkness ' or the " spirits of darkness. " This school understood 

by Asura " rain-cloud ", as it is " black " or <l dark; " so it could 

see in the wars of olden times between the Devas and Asuras, or 

between Indra and Vritra, nothing but the struggle which goes 

on, and which is bound to go on for ever, between light and 

darkness, or between the Thunderer, made luminous in India 

every year during monsoon by flashes of lightening, and the 

Black Cloud keeping confined in the Black Hole of its bosom the 

waters anxious to be free. 

The world ought to be ungrudgingly grateful to Yaska for 

having preserved the names with the general characteristics of the 

. _ , . . two Schools. Both the Schools were right, 
The world deeply in ö . 

debted to both the neither was wrong ; but each School had its 
c oo18, own sphere, and it was as much the duty of the 

discriminating reader in those days, as it is in these, to 
see that neither School encroached lipon the province belong- 
ing to the other. The Sarnhitä, as preserved for and present- 
ed to us to-day, is therefore neither exclusively histo- 
rical nor exclusively descriptive of natural phenomena; there 
is carefully preserved, and so will be found, in it the history of 
olden times, also the description of natural phenomena and the 
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like. Vedic hymns and verses, speaking broadly, thus belong to 
two Periods, which may be named Historical aod Etyaiological 
respectively. 

These two Periods did certainly not co-exist, they could not 

^ u , _, . , have co-existed, one must have succeeded thk 

The two Periods — ' 

Historical and Ety- other. Which preceded, which succeeded ? 
mo ogica . Since language precedes efcymology, and ety- 

mology succeeds language, does not precede it, the Etymological 
Period must in the nature of things be taken to have succeeded 
the Historical, which it could not have preceded. The hymns or 
verses in which vritra clearly denotes a general " enemy " , or 
* an " or u the enemy (of Indra)"and the words Deva and Asura as 
clearly denote " divisions of mankind " occupied with warfare 
among themselves, may therefore be said to contain the earlier 
meanings of those most important words, and as such, these 
hymns and verses may be taken to have been written by men 
of au age in which the words had not lost their earlier meanings ; 
there ought be no difference of opinion, that in such hymns and 
verses vritra denoted a general M enemy ", at times " an " or " the 
enemy ( of Indra) w , and that Deva and Asura denoted two Iarge 
*' divisions of mankind. " The identification of vritra with " cloud," 
and of Deva and Asura with *' light " and " darkness, " or with 
"darkness" and " light," was the work of later generations by 
whom the earlier meanings were completely forgotten. The 
Sanskrit language, when the Historical hymns and verses were 
composed, must have been more or less living, though the name 
Sanskrit could not have then been known, as it is a comparative- 
ly modern name; it could not be taken to have been a living lan- 
guage, when the majority of the non-Historical hymns and verses 
was brought into existence. 

With these few prefatory remarks, turn we now to the subject 
in band. It is taken for granted that the reader has a copy of 
the ^ig-veda Samhitä before him, and that he is ready to read 
and proceed with the writer of the following notes, which, though 
short, it is earnestly hoped, will be sufficient, if not enough, for 
all practical purposes. 
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interest of Dabhiti " either H poisoned "' or "caused to 
be assassinated while sleeping, by bribing with gold 
(the door-keeper) Rambhin " (9^, 15, II). (aS). "Pipru" 

was " an Asura ( infra- a t D, V ), orerthrown with« 
the help of ^ijis'van,. the bände of Gaurivita rein- 
foreing the Indra m the interest of Vaidathina ( 11, 
29, V ), the intrepid Ayasya dealing destruction to the 
non-Devas " (3-4, 138, X) ; " Rijis'van of the Uslj tribe with 
the help of Vrishabha (and) the bands of this (Indra) de vas- 
tated the camp of Pipru" (11, 99, X); for Stoma '* band, 
troop, ,r 10, 1£, VII, and 11, 29, V. (arj) "The Indr* 

eaught S'ambara, who had concealed himself among the 
mountains, in the 40tb winter " (11, 12, II); the same " Indra* 
scafctered to the wind, in the interest of Divo-dasa, ninety 
plus nine cities of S'ambara " (6, 19, II); but in this exploifc 
of the Indra, Vishnu also is deseribed as having taken an 
eqally prominent part (5, 99, VII). (a 5). The little thafc- 

ean be gathered aboufe Vishn.ii is that he thrice traversed 
i3, 100,") S'atarchas,a region of Prithivi (infra Jy 10) , for the 
benefit of the tribe of Manush, that his tribesmen were called 
Kiri (4, ", M ) r once he gave out hinaself (6> ", ") as Slpivishta^ 
an Arya (infra a H) 9 and that he with the Indra baffled in« 
batlies (4, 99,") all the Stratege ms of Vrisha-S'ipra, a Däsa„ 
(a 6). S'ushna was, like Chumuri and Dhuci ( supra a 2) 
a Dasyu (14, 6, VIII), which word oughfe not to be con~ 
founded with Däsa the naine of a tribe to which Namuchi, 
thefoeofan Iudra, belonged (6,20 r VII), and which may 
easily be detected in Dahse, a cis-Caspian- tribe; he was ßlain 
by the Indra in the interest of Kutsa (12, 16, IV), Us'aDas 
also acco'npanying the Indra (9, 29 V). (a 7) t The San- 

skrit Dasyu is the Avestic Dahyu, also written Dakhyu, to- 
which may be traced ddku, ddkut "dacoit" being dakhyu 
paiti-dakhyujxit; the Avestic dmhyu meant "difitrict r " and 
dahyu paiti-dahyu pat li ruler of district. " The Puränia 
meaning " robber " may be connected with " depredatioos " 
of the dahyu paitis-dasyu poAis and the inhabitants of 
their dahyus-dasyus " districts, " who were sometimes in- 
dependent, though generally dependent on one powerful rule* 

2 
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in whose interest or at whose express orders the depreda- 
tiori3 were made. The nearest approach to the Avestic dahyu 
in Sanskrit is des'a, the Maräthi words desäi (de 'sa svämi 
" ruler of des'a " ) and des'a mukha ( des'a niukhya '' chief of 
des'a ) both corresponding to the Avestic dahyu paiti-dahyu 
pat. (a 8). The " divisions of district " were called in 
Avestic zantus, the " lord " of a zantu being zantu paiti y 
the nearest approach only to bhe former in Sanskrit is Jana 
pada, which in the later language often means " country " 
as contradistinguished from pura " city, " the Sanskrit jantu 
" creature " never meaning what the Avestic zantu means. 
(a 9). The Avestic vis " village, villagers " is the Sanskrit 
vis,' the Avestic vis paiti '• lord of village" or "villagers" 
being the Vedic vis 1 pati (11, 31, J) and classical vis' am pati 
" lord of villages or " villagers-, " hence a " prince; " a vuf 
" village " also denoted the " agrieultural classes " who dwelt 
in it. The earlier form of the Sanskrit word was in all 
likelihood vish " feeder, " derived froni vish " to feed, to- 
serve food *, the more common form of the root being pari 
vish, that is " vish with pari ". (a 10), Though there is 

no word preserved corresponding in sound to the Avestic 
nmäna if house," Icida and griha in Sanskrit meaa just 
the same thing, and there is kula pati and griha pati corres- 
ponding to the nmäna paiti and meaning " master of house, 1 
though kula in the later language often means u family, 
and kida pati ,c pater familias. " (a 11). It may then 

be safely (supra, a 9). assumed, that after the forma tion and 
recognition of vis-vii " village, villager, " and vis paiti-vi$ f 
pati" lord ot vis-vis n \ and after the confusion of Haorna-Soma 
" the hero '* wich " the plant " (infra i) the juice of which was 
intoxieating, the Avestic Division of the Äryaa branched off 
from the Sanskrit; the Latin with its vicu branched off earlier, 
the Greek with its foiko still earlier, both vicu and foiko 
beiüg the older forms of vis-vi-s'. The visas uniting formed 
the zantus, the zantus uniting formed the dahyus (supra a 7)' r 
the politica) advance neeessicated expansion, and und er their 
Ahuras-Asuras <c rulers" (infra a, D, V), the Dahyus-Dasyu» 
iöüght with the Devas and their Indras, who, bow and theu 
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finding themselves no match for their powerful enemies the 
Dasyus wifch their Asuras, had to seek aliie8 (infra B, IV) in 
other tribes, even in tribes which in their estimation were lower 
than their own. The events or verses in which the Dasyus 
figure may therefore, as a matter of course, have co be takeu as 
having happened or having been composed öfter the political 
advancement of the Avestic Äryas. (a 1%). "All around, 

the Pars'us harass me" (8, 105,1); I wrested from the Yadva 
4 (tribe) one hundred cattle in (the province of) Tirindara, one 
thousand (cattle) in (the province of) Pars'u" (46, 6, VIII); •' the 
Prithus and the Pars'us marched " (1. 83, VII); another Indra 
• " desfcroyed Giri, son of Yoni" or " Yona a Prithu " (30,45, 
VIII); is not the raention of Persians and Partbians in such 
hymns significant ? ( a 13). The words for " enemy " in the 
language common to bofch before thebranching off were verethra- 
vritra (infra 14, a 25) and drüj-druh or druvant-druvhan 
(14, 25, 1). The authors of Vedic hymns counted not only the 
Däsas, but even the Äryas (10, 22, VI) among the enemies of 
Indra. (a H). The Avestic airya with the Vedic ärya-arya 
may be better traced to ay rä (the pre- Vedic ayda-The Wilson 
Philological Lectures, 1902, page 38, da as rd being recognised 
even in the classical) "to give "; ifc thus meant in early times the 
" donee, " ari or ardti (3, 1], VIII) the earlier " donor, " the 
later a ri — a räti " uon-donor, " subsquently crystallised into 
*■ enemy", there being stress on his geueral u ill disposition " 
to give to the donee. Were the Dasäs so called because in 
early times they were tributaries to the Devas (infra 6) ? 
(a 16). The Indra carried the vajra (8, 80, 1) of iron (12, ", ") 
in his right hand, and had moustaches (1, 23 X). (a!6). 
* (An) Indra of one hundred kratus, (when) jajnäna, asks 

his mother ; S'avasi (his mother), speaks of Ahis'u, gon of 

ßmaväbha" (1-2, 77, VIII). The name of this Indra was 
Bichishama, and he is remembered to have reduced Arbuda 
in winter (26, 32, VIII). (a 17). The Great Exegete renders 
janushd by sämartheyna " by power " (4, 48, III), therefore 
jajndna may here be rendered by <r becoming powerful; " 
he renders abhi Icratu by abhimukham yudhyamäna 
" fighting with the face turned towards " (10, 34, III), kratu 
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{ 3, 96, VIII) also by the " placing (of the helmets on the 
head, etc) ", and s'rv/ti by " battle. '' In the Ist verse (77, 
VIII) ke irinvire therefore means "who fight V Kratu <l fight" 
or " fighter," hence "strong, able " (1, 35, V), may be taken 
as identical with tbe Greek krdto u strength, " and traced 
to kri ** to kill " which occurs even in tbe Grihya Sütras 
especially in the (24, 1, Äs'v Gr Sü) Madhu-parka cere- 
tnony, or to its apparent Expansion krit-kart, a cognate of 
the Heb and Arab kailrkatal; dri " to fight, " rather " to 
kill, to destroy ", from which is derived iara " arrow, " may 
still be discovered in the shortening of iri, a kryddi 
root. (a 18 ). One Indra is addressed as "0 son of 

Hinva *' (9, 40, VIII). {a 19). « When the raother 

Dhauishtha supported the heroic Indra, the Maruts made 
hini prosperous" (1, 73, X). (a 20). "(O) conspirators, for 
(our) protection (and) drinking of the soma, bring down the 
Indra, son of Nishtigri " <12, 101, X). (a 21). In a hymn 

(29, I) of only 7 verses an Indra by name S'iprin is mention- 
ed. He, being rieh, hired men who were either notorious bandits 
or brigands, and is eogaged with them in a night attack 
on one Gardabha, a few of whose tribesmen or clausmen being 
corrupted, the Indra and his hirelings easily massacred the re- 
maining unsuspecting ones, who forined the majority; Gardabha 
with one of his wives of unknown name feil a victim, though 
another wife or female slave managed to escape. (a 22). 
" (O Indra), who made thy mother widow? who attempted to 
slay thee moving concealed? when (thou) didst kill thy fother, 
seizing (him) by the feet, who among the Devas comforted 
thee "? (12, 18, IV). " (Being) without food, (I) cooked the 
entrails of dog, (I) knew no comforter among the Devas, (I) 
saw (my) wife not respecting (me), afterwards S'yena brought 
sweets for me " (13, „ „ ). (et 23). There was »another 
Indra, whose name was Päka-sthäman and whose father's 
name Euruyaria (21, 3, VIII) ; this Indra with his faithful 
(7, 96, VIII) Maruts (infra v 1, II) was very liberal to the 
anonymous author of the four verses (21-24) in the above 
hymn. {a 24). " (Thou) hast drunk of the soma, (O) 

Indra, Start (thou) für the house, in \hy house (is) ihc bcloved 
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wife (and) sweet song" (6, 53, III). (a 25). The word Indra 
thtis denoted in early tiines a " ruler (of the Devas) ", each 
tribe of the Devas, who were undoubtedly " a division of man- 
kind " (infra b 1), must have had an Indra; these Indras 
fought amoog themselves, and also with other peoples or 
their tribes. Amoog the tribes or races more or less hostile 
to one or tbe other among the Indras, besides the Pawi, the 
Asura, the Rakshas (5, 133, 1), and the Yätu or Yatudh&na 
(21, 104, VII), may be mentioned (1) tbe Sauaka (4, 33, I), 
<2) the S'imyu (18, 100, "), (3) the Klkata (14, 53, III), (4) 
the " nose-less" Dasyu (10, 29, V), some flat-nosed Mongolian 
tribes, (5) the Däsa, the Ärya, and the Nahusha (10, 22, VI), 
(6) the S'arad (10, 20, "), (7) the Vrichivat tribe of the city of 
Yavyävati (ö, 27, "), (8) the Dasyu, their dwellings being 
coveted by the Ärya (6, 5, VII), (9) the Anu, the Druhyu 
and the Tritsu (14-15, 18, "), (10) the Kirnidina (23, 104, "), 
(11) the Vandana (5, 21,"), (12) the Mahisha (8, 12, VIII), (13) 
the Bekanftta (10, 66,"), and (14) the K&raa-kati (14, 92/'); the 
verb avritran which is used with Käma-kati means " fought 
(as euemies)", vritra here as elsewhere (4, 24, IV) is used as 
a root. (a 26). May it not be that the InHra tribe was a 

lival of the Deva tribe, and that while a clan of the former 
with the help of the Maruts (infra v 1, II) originally a non- 
Deva people, sucoeeded in establishing its supremacy over 
the latter here in the East, the tables were turned against it 
in the Near West, especially in pre-hisnoric or legendary 
Greece, where the theoi in early times as a matter of facti 
ruled over the andres, instead of the andres ruling over 
them, in such a manner that the word ultimately deterioratcd 
and came to denote a common, an ordiuary mau, of a grade 
of course lower than that ot&theos. Herein the East, the 
word Indra never deteriorated, it has eyen preserved its 
connection with height or upper grade; the Maruts who are 
remembered in Vedic literature as the most faithful allies of 
Indra (7, 96, VIII), have no repräsentatives in the inythology 
of Greece. 

(6) Div, Dev, Deva (Dyav-Dyäv, Dyu, Dyo, Dyau, 
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Dya-Dya ) — Vedic; Dayv — pre-Vedicf Theo, Zeu — Greek; 
Deu — Latin; Daeva — Avestic. The word used in the 
S a r a ra a hymn is rather Daivya, also written 
Daiva, which means the "Devas eollectively " or 
"belonging to (the) Devas". Could the word dayv have origin- 
aily meaut " possessor of gift, " that is " master ", and ddsa 
" giver," that is u slave ?" (b T). "May we, the Devas, thu9 
over-power the Asuras " (4, 53, X). Does not this line prove 
that the aubhor, whoever he was, counted himself among the 
Devas? Would it not be then necessary as a matter of course to 
hold that the word Deva, just like Asura, did in earliest 
times denote " a division of man-kind "? Again, " Owing to 
whom ( Agni ), the Devas successfully resisted the 
Dasyus" (9, 29, III ). The Dasyus (supra a 7) are ever 
described as " humam beings ", there beiug known 
even " nose-less Dasyus" (10, 29, V), who were evidently 
sorae Mongolian tribes ; must not then the Devas, who suo 
cesfully resisted the Dasyus, be taken to have been "human 
beings " equally with them ? The Devas described in this 
verse seen to have been fire worshippers. Again, " O 
Purü-ravas, when the Devas, for annihilating the Dasyus in a 
great battie, exalted thee " (7, 95, X). The Devas wanted to 
fight with the Dasyus (supra, a 7 and a 11), and as they did. 
not think themselves single-handed a match for the latter, 
they sought the help of Purüravas of the tribe Manu-Manus 
(8, „ „ ). Must not the Devas, who formed alliänce' 
with Purü-ravas,- be taken to have been human beings equaliy 
with him ? (6 %). Pancha-janäh el five peoples " is an 

expression for " mankind " iu general even in the classical 
lauguage. The expression is Vedic (3, 92, IX) ; at times, 
sandris " colour, featares " (10, 13, II), charshani " nomad " 
(9, 101, IX), vrdta " band " (2, 14, „ ), mdnusha " man " 
(2, 9, VIII), kriskti " cultivator " (4, 60, X), whose land is 
called Div, and even Deva (3, 55, X), is substituted for Jana 
the second ru einher in the Compound. The expression pancha- 
Devdh thus did once denote the " whole mankind," which in 
that age was divided into "five peoples" or " races," the 
namo by which each " people " or " race " was known beiog 
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necessarily a Compound word, the second meraber of which 
was Deva. (b 3). Three divieions of the Devas occur now 

and then in the Samhitä; with thöse three, the Devas Proper 
are described as being engaged in incessant warfare. The 
four divisions may thus be recognised withoub difficulty ; 
the fifth seems to have been the otie oi the S'ära-Devas, which 
had possibly an iudependent Indra (15, 70, VIII), and 
which some-how got itself incorporated ainong the Devas 
Proper. (6 ^). The First division was calld Müra-Deva. 
" O Indra, slay (thou) the Yätudhäna (tribe or race), both 
men and women; having their neck« cut off, let the Müra- 
Devas die, let them not see the the risiug sun " (24, 104, VII). 
Is it not clear from the descripbion, that the Müra-Devas were 
after all human beings ? aud the Yätudhanas also were so 
eqally with them ? The Yätudhäna people ars again described 
as " feeding on human flesh, also oq horse-flesh" (16, 87, X); 
in the 14 th verse of tbis very hymn, Agni is asked " to burn 
down with his towering flame the Müra-Devas". ürvas'i 
addresses Purü-ravas as Müra (13, 95, X); could it be that 
the later Devas refused to recognise the kin-ship with them- 
selves of the Manu-Manus tribe, which they classed for one 
reason or another with the Müra-Devas ? or, had the word 
Müra-Deva become a bye-word in the age to which Urvas'i 
was said to beloog ? it may be that the word had become a 
bye-word when the author of the hymn lived. (o 5). The 
Second Division was called S'isna-Deva. "Though wifchout 
horse, (he) having pluudered the wealth of (the city of ) S'ata- 
dura ( 4 having hundred gates ' ), defeaced by (his) power the 
S'isna-Devaa "— (3, 99, X). (b 6). The Third division was 
the Pürva-Deva division, the words generally occuritig are 
PlXrve Deväh. Even the Great Exegete, a strict follower of 
Vedic tradition has rendered Pwrve JJevdh by Asuräh (7 , 21, 
VII), the expression occurs again in 4, 109, X; h\ Amara- 
Kosa, the populär Vocabulary, Ptirva-JDeva is auioug the 
synunyms of Asura, Pürve Devah means eifcher the" Öeuior 
Devas " or '* Eastern Devas ". If the first meaning be adopt- 
ed, the civilization of the Devas will have to be traced to 
that of the Asuras; it will have to be also held that the 
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Devas seceded or separater! from the Asuras, not the Asuras- 
from the Devas. If the second rneaning be preferred, the 
land of the Devas will have to be placed to the west of that' 
of the Asuras. The verse in which the Fire-god is prayed to* 
" to burn down the Western enemies " (1, 1&, III) is 
evidently from the pen of an Eastem Deva. This- 
verse would raisfr a very interesting queation — " Did the 
Two Divisions, the Pürva (Eastern) and the Pratyak 
(Western), of the Devas speak a common language ? ,r 
Patanjali, the Standard Grammarian, has in the Introductery 
Lecture preserved a Brahmana text, according to which the 
Asuras spoke a language, which was a corrapt form of the 
language of the Devas. (b-7). Who were the 4 * Varenian 
Daevas " known to Avestics ? Could that have been aoother 
name of the Western Devas, or could they have fbrmed a sec- 
tion or a sub-section of them, or did they belong to one of the 
three other Divisions ? Could the " Varewya Hotri" (2, 26, 1)* 
have been the " Hotri (as established) among the Varenya 
Devas M ? The name of the other Hotri was Pürvya " east- 
ern " or " older ir (5, „ ,, ); in Vedic literature the " two- 
Hotris of the Devas " have a place assigned to them in the 
so-called Apri hyrans (infra 4 yäga, V). Did the expression» 
Viive Devdh signify all the Devas indiscriminately, or only 
the Western Division of the Devas ? (b 8). In later 

Vedic (4, 10 r VII) literature, the Devas are divided into- 
three tribes of the Vasu, the Rudra, and the Äditya, each 
being agam sub-divided into 8, lt r and 12 kotis "clans" 
respectively, the MarätM word hu\i is just the Sanskrit koti. 
The 32nd a clan " was f " ") that of the Brihas-pati (infra;),. 
and the 33rd (" ,} ') that of the Indra (supra a) with its ruosü 
faithtul vassals of the Maruts (7, 96, VIII); these formed the 
" 33 Kotis of the Devas." This division and sub-division con- 
cerned only the Devas Proper, not th« Pürva-Devas or Asuras.. 
(b 9). Div was the name of the land of the Devas. '* O Indra,. 
(thou) didst hurl down the Dasyus, (who) desiring to mount 
Div (were) anxious to make advance on pretexts ; * (14, 14, 
VIII). The Dasyus being men,. is it not natural that Div, 
about to be attacked by them should be taken? as the 
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name of the laiid occupied and ruled over by the Devas 
and their Indra ? it inust of course have been & high land, 

Bot a low land. This Div was divided into three provinces* 
(b 10). Conterminous with Div was* Bhümi, whioh also was- 
divided into three provinces. There is a ruler described as- 
** supporting the three Bhümis and the three Divs w (8, 27,11). 
Bhdmi seems how-ever to have been the earlier name of the 
highest of the three divisions of Prithivi ; " these (are) the three 
Prithiy&$of frhem the highest is Bbdmi " (1, 3,13, VI, Atbarva- 
Samhita); "These three Prithiv4s and three Div<3-these are the 

six Pradis'äs n (2, 4, 7,' IV," "), and "the (six) Pradis'äs 
(form) the six Urvis (1, 3, 7, IV n w ), which term is found 
also in the Rik-Samhitä (3; 47 T VI), and for which vishtir is 
found (10, 13, II) sometimes- substituted. All the "six TJrv<s 
are called in the* Atharva-Samhita (6, 2, 10, V) Daivi "belong- 
ing to the Devas ". In later literature, " P?rithiv4, Bbdmi, " and 
" Urvi, " all the three have become synonyms of '• the earth ". 
(b 11). The Three Divisions of Div are named in one place 
Dirgha-prasadman, Rochana, and Samudra (1, 10^ VIII); in 
anotber place, though the last has the same name, the second 
is named Svamara and the firsfr Prasravaria (2, 65* VIII) # 
Samudra was celebrated for its " beautiful wemen" (3,78, 
XX ). One AdhrigU) a Das'agva, that is an Angiras, was 
"causing Svamara to feremble"; the lndra seems to have 
(2, 12, VIII) killed him, and also " protected Samudra ". 
Was there any Gonneotion> between this Adhrigu and the 
Adhrigu " slaughtering formuia" (1, 3, III, ÄsV S'r Sü) in a 
sacrifice ?. (b-12). Wifch Svamara are mentioned Rus'ama 
S'yävaka, and Kripa (12, 3, VI LI)* all the four under the 
protection of Indra;. the. last three receive the addition of 
Buma in the next (2, 4, " ) hymn; there is also mentioned a 
" prince " by name " Bmanchaya of the Rus'amas " (14, 30, V); 
Kripa was possibly the same with Kärpäna (10, 22, X) 
" the natives of which Indra incited to battle. " Aaia Minor 
received the name Roum from the Arabs and Turks of post- 
Christian ages, Borne is far far removed from the scenes of 
these early conflicts; so this Buma could neither be the former 

nor the lütter* Could it be that a few people of this Ruma* 
3 
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district or tribe in their migrations had come and gettled ia 
Alba Longa, and that thoir dcscendents, all or some of them, 
for one reason or the other migrated from their Settlements 
in Alba Longa, and having settled on the Tiber, the new 
infant colony naturally received from them and from otbers 
the name of Ruma-Roma? (b 13). Was Näka, which has 
been connected with the Vena tribe (10-11, 85, IX) and 
with one Suparna, another name of one of these three Divi- 
sious, or was it a new, a fourth Division, subsquently come 
into exiatence? There is greater probability of its having 
been the name of a mountain (2, 103, VIII) in Div. The 
words Prasravawa, Roehana, Samudra, and Näka, occur here 
and there in the Samhitä, and in many a place they seem 
to denote a Division of Div, the renderings of the Great 
Exegete being, of conrse under the circumstances, quite 
fanciful. (b 1J)* The' words tri das'a and tri diva are used 
even in the classical, the former for the l( Devas '', the latter 
for " their land." Tridas'a is " three (times) ten ", that is 
" thirty", the round number being preferred to express the 
" thirty -one " Devas. Could it be that one province was 
occupied by the 8 Vasus, another by the 11 Kudras, the 
remaining by the 12 Ädityas ? Possibly, each province ac- 
comodated 11 tribes; hence the expression tribhir ekdds'aik 
" by three elevens" (3, 35, VIII). 

(c). "Rasa. The river as described here was not fordable, hence 
the surprise of the Pariis. The name Rasa occurs in the 
Rivers-hymn (6, 75, X). The Rasa seems to have had on one 
side the laud called Vishfapa (6,41, IX), also written Vishtap 
(13, 34, VIII); since Tri-vishtapa and Trt-diva are said to be 
synonymous, vishtapa was possibly another name of Div, 
described in this hymn as the land of the Devas. But as 
there is a vishtapa of Arbuda (3, 32, VIII), ai.d another of 
Bradhna (7, 69, " ), a suspieion is raisod, that though in early 
times it was different, it came to be subsequently confounded 
with Div, both being, p^rhaps, conterminous. It could not 
be that Rasa, Ans'uraa^, and Sarasvati, were the names 
of the same river, they were three distiuct rivers. Rasa. 
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is described as the river separating the land of the 
Devas from the land of the Panis, the Ans'uraat'i (13-16, 
$6, VIII) has its one side occupied by the Blacks, the Saras- 
vat£ has on both its sides the Purus (2, 96. VII), " children 
of Brisaya, the scoffer of the Devas " (3, 61, VI) being placed ab 
some distauce. The native name of Elana, a modificatiou 
of Iran the district to the easti of Fars, was Ans'an (p 32 
Cheap Reprint of Laing's Human Origins); could Ans'umati, 
then, have been the name of the river on which Susa the 
capital stood, or of the river Tigris which rnay be styled the 
eastern boundury of Elana ? The river Sindhu was of course 
distinct from Rasa (6, 43, IV). 

(d). P a n i s (The). Thafc these were a people or a tribe at war 
with the Devas, this hymu amply proves. One is tempted to 
trace the word to Phoenae or Punae, who were both marin- 
ers and traders, and so had established marts even in remote 
lauds. The root pari in Sanskrit means " marketting ", the 
common coin of copper also was called pana; the word 
vauiy-v<iiük, which is also Vedic, is undoubtedly a modifica- 
tiou of Pani rather of Panis-Panish. " A Vafük by name 
Vanku (6,45, V) obtained Purfeha, a province " (3, 21, IV). 
It need not be supposed that the Indra was indiscriminately 
hostile to all the PaTiis; there were " Panis who either pre- 
pared sorna l a liqueur ' for him or " were tributary " to hira, 
to thern he was friendly, though quite " the reverse (7, 25, IV) 
to others who were not so." Oue Bribu, a Pani, is extoiled 
for his liberality (3 land 33, 45, VI); another Pani was a rishi 
cl seer of Vedic verses" (8, 61, V). There are again the so-called 
" seven vänis likened to seven dainsels bearing an identical 
bürden (6, 1, III) in their wombs; " the word väni will more- 
over be found used for " prayer, hymn " (1, 7, 1). Pani in later 
Vedic literafcure came to mean a " miser, close-fisted " (3 f 
53, VI), a good raemento of the dealings of the Panis with 
those who entered into commercial relations with them. 

(e). Grävans (The), cha c< and " in the last (llth) verse seems 
to connect Soma, Gravans, and Rinhis, all three being describ- 
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ed as wpra\ the Grävan must therefore have been the name 
of a warlike people, who were so called either on account of 
the lioe formed by them being hard Wce stone to break through 
for the enemy, or owing to their carrying engines for stoning 
the enemy. They are said in the Grävan-hymn (94, X) to 
have belonged to a dark, possibly even to a black race, and 
to have been connected with Äkhara in the province of Dyav- 
Div (verse 5), forming the advance guard of Indra ( „ 9), who 
throve on their valour, " The Gravans and Aditi, withouü 
horse, without chariot, Walking on foot, being sent by the Indra 
(5, 31, V) faced the Dasyiis " ( supra <x 7). 

(/). Angirasas(The). Also known as Divas putrdh(l5,2, IV) 
or Divas-putrdsah si children of Div " {2, 67, X\ also Deva- 
putrd Rishayah * children of the Devas (4, 62, X) among 
Rishis". The last mentioned hymn (infra f 2) describes the 
attempt of the Mdnava " a people " through N&bh& to form 
alliance or to get themselves incorporated with the Angirasas, 
who seem to have had in Vir^pa another name or a sub- 
division, and among whose sub-divisions, the two, viz the 
Navagva and Das'agva, were the most distiuguished. Since 
•* the ranks of cavalry " are described as " formed of Das'agvas, 
hundred, and thousand " (9, 1, VIII), the name Das'agva must 
have been received by those Angirasas who " marched in lines 
of ten ", and Navagva by others who " marched in lines of 
nine; the name Virdpa had its origin, perhaps in "features", 
perhaps in " dress ". Urvas'i, the damsel sent by the 
Devas as a present to Punl-ravas, is made by the poet-histo- 
rian to describe herseif (16, 95, X) as a Virüpd " female of 
the Virupa (sub-division of the Angirasas)". Could it be thafc 
Europa was a real damsel of the Vinipa sub-division and was- 
carried off by some Zeu, a modification of Theo, indentical 
with Dev-Deva (supra &)? In later hymns, the Angirasaa 
with the Virilpas (5, 14, X) are counted by Vedic poets among 
their departed ancestors said to be ruled over by Yama» 
(/ 1) The 62ud hymn (Book X), v/hich may taken as wholly or 
partly historical, mentions in the 2nd verse the exploit of the 
reduction of Vala by the Angirasas. If the hymn,especially the 
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firsfc part of seven verses, be taken aa wholly hisfcorical, the words 
yajna, dakshina, rita, Sdrya and Agni^ must have meant 
" houour, money, passage " or " breach (in the fortification), a 
particular province, a particular person real " or " reputed " 
respectively. Yajna and dakshind seem to have in early 
times rneant " gut (of wealth) " and " gift (of female slave) " 
respectively. A-yajvdnah (4, 83, 1) undoubtdly meant " no 
-givers (of tribute) ". When the author says " (0) comrades, 
carry the yajna to the East " (2, 101, X), he asks them " to 
carry the tribute Eastward " that is " to the Ptftrve Deväs " 
(supra 6 6). The word a-yajna also is at times used (6, 138, 
X) for a-yajvan. The word yajus even will be found used 
in the sense of " gift " (8, 41, VIII), yajati meaning c '(he) 
gives " (3, 26,1); so the Mimansakas were quite right when 
they held that yajna — yäga was originally the " giving away 
(of things)". An idea of " superiority " which gradually dove- 
loped into that of " inviolability " or " sacredness ", with 
which is intimately bound up the idea of " worship ", came 
to be attached to the persoos of those that exacted tribute, 
and an idea of " inferiority " with its concomitant of " help- 
lessness *' seized those who paid the tribute. How came 
dakshina to mean one " having many wives and showing 
eqnal regard for all * in the classical language ? Could it bo 
that the word originally meant " one having (many) female 
slaves ? " In the above hymn, however, the two words do 
not seem to have meant more than " honour " and " money " 
respectively, though one is likely to be tempted to take the 
firsü in the sense of " subsidy ", the second in the sense of 
'" female slave ". (/ #). Aydsa was a distinguisned general 
of the Devas; he " destroyed the non-Devas " (4, 138, X). In 
later Vedic literature the word Ayäsya has been made to 
denote the "vital air" (12, 2, I, Chhäud üpan) and Angiras 
fancifully derived as anga " body "+rasa " juice" (10, " " "). 
"Was there any connection between this Aydsya 9 a Vedic 
name, and Aas, an Arabic name ? 

(g\ ^ishia (The). These were one of the peoples of early 
times. They figure here and there in the Samhitd. Some 
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were in leagne with the Angirasas (supra/); one of these waa 
Visvamitra, who having rescued Sudds once (9, 53, III), bis 
tribe Kus'ika secured the good will of the Indra. As Vis'va- 
mitra is called a " child of the Devas" in the above verse, one 
at least of his parents must have been a Deva. The Kus'ikas 
were an offshoot of the Bharatas (33, III), and had their homes 
on the Satlaj in Paüjab. The best monumeut the B-ishis have 
left behind is the Ärsha form of marriage, in vvhich the 
present of a cow and a bull had to be made (1, 6, I,Äsv Gr Sü) 
before a matrimonial alliance was formed. Ia the Praja. 
patya form ( " " " " ) permission either of the parents, or 
the tribe, or the State, recognised as Prajäpati " lord of 
children '', was necessary ; but it contains no meution of the 
present. R'ishi is sometimes written Rishu (15, 71, VIII). 
Rishi in laber times meant both a Vedic " mantra " (Vedic 
teso) and the " seer of a (Yedic) mantra". (g 1) The word 
'mantra originally belonged to the language of gamblers, and 
meant their gambling " cult ", the keeper of which was called 
Ahi Budhniya. Ahi, like Deva and Paui, was the uame of a 
people who were divided into the budhniya or budhnya 
and non-budhniya or non-budhnya. In the VII Book, the 
first 21 verses out of 25 in the 34th hymn have all two feefc 
instead of three or four, and there is very littie interconnec- 
tion among them; in the 16th an Ahi with the " budhna of 
the rivers " is mentioned, but whether budhna here means the 
" source " or the lt mouth " of the river is not quite clear, while 
in the 17 th the budhnya Ahi is asked not to kill the author. 
The budhnya Ahi is in another place asked lt to destroy the 
(16,41, V) enemies". The budhnya Ahi is thus represented 
as being friendly and ready to help. The Ahi described as 
unfriendly or actively hostile must therefore have been the 
non-budhnya Division. Sorua is requested in one place by 
the author either to hand over his enemy to (9, 104, VII) 
an Ahi, or to banish him into nir-riti " waterJess region ". 
Banishment into a water-less region meant enforced, while 
" sleeping in it " (14, 95, X) meant voluntary starvation. 
Could it be that the non-budhnya Ahis were cannibals, 
and hence the request of the author to hand over his enemy 
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to one of that tribe ? The Ahis are often descrihed as ravag- 
ing theSindhus (9,111,X), or the Seven Sindhus (3,12,11), 
in other words " the seven lands watered by the Indus and 
its tributaries, " or "the lands watered by the six tributaries 
of the Indus, the seventh being the Indus itself". There 
was an Ahi with whoni an Indra had to fight a bloody battle, 
in which " the Hill-tribes and the Gav-Go tribe shouted 
loudly, and the ßrahman tribe stood by the side of the Indra" 
(5, 96, VIII). The Indra was on this occasion " accompained 
by Vishuu " (2, 20, VI), also by the Maruts (3, 113, X); " Ahi 
the enemy Struck dead by the weapon of the Indra, (its) 
food the fire with flames iminediately devoured " (8, „ „ ). 
In the feast which " followed the destruction of the Ahi, 300 
buffaloes were consumed, 3 lakes (casks?) of wine were empti- 
ed " (8, 29, V). The Avestic races knew only one Azi with 
whom they had to fight unceasingly, the tribe ever hostile, 
never friendly ; the Vedic on the other hand have preserved 
the memory of both the classes, of Azis-Ahis, the budhnya 
and the non-budhnya, the former being friendly must have 
been absorbed by them, the latter being hostile, they had to 
carry on an incessant warfare with it. The Gav-Go tribe also 
the Avestics were familiär with. Could it be that the Budhniya 
Ahis were adepts in the art of gambling, that the man in 
charge of the gambling hall " sabhd " was called sapratha 
u advertiser ", that the gambling halls, established among the 
Devas, after they had grown familiär with the Budhniya Ahis, 
had in them reserved one seat for the sapratha in the " hall, " 
and one in the next room called ävazatha " inn " for the 
Budhniya Ahi, who, occasionally deciding the knotty points 
by reference to the mantra which he had learnt by heart and 
which he took great care not to profane by inparting its 
knowledge to one not of bis kith and kin.fed and humoured the 
winner, that the vice in course of time became general among 
the Devas, that the very root div was used for " to gamble " 
and devana denoted " dice ", pari div-pari dev denotin^ 
the "lamentations (of the loser) around (the building)", and 
that after the spread of fire-worship, to the three fires, one 
in the kitchen, one in the sittingroom, one in the cattleshed, 
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the fourth by name sapratha was added, especially m " the 
gambling hall", and the fifbh Ahi budhaniya in "the inn"? The 
third fire iansya was so called because the iansa "(animals)- 
to be slaughtered (were) under its protection ;" the seeond 
fire narya had the Tiara "children under its protection "; the 
first fire in the kitchen received the name atharvan possibly 
on account of its being kindled from " the sacred fire " pre— 
served and worshipped in the public fire-temple in the village, 
or in the private fire-chamber in the house, the cult of 
which one tl Atharvan (infra C 2, IV) is said to have •' brought " ' 
for the first time "froin Pushkara" (13, 16, VI). These 
were "the five fires" of the Samhitd times (2-5, 10,l,I,Taiü 
Brd); they may be caHed " the kitohen, the house, the cattle, 
the hall, the inn fire " respectively, and supposed to be indica- 
tive ofthe coldness of the regions occupied by these tribes f , 
though Afganisthan and Tibet being next door, there is no 
necessity for at once jumping to the North or the South Pole, 
to the Arcfcic or the Antarctic Cirde; the origin of the last t wo - 
(among these five) with that of the word mantra\ known to • 
Avestics as mänthra, must therefore be sought in the language 
of the gambling of early times, as known and practised 
among the Budhniya Ahis, who were more or less intimate 
with the Devas; the idea of mysticism of occultism, which is 
invariably connected with the Vedic mantra and the Avestio 
mänthra, may be traced to the secrecy supposed to be neces- 
sary for the preservation and Interpretation of the rules form- 
ing in primitive times the cult of gambling. The Vedic 
people and language, like the Avestic, may therefore be held 
to have been indebted for the word mantra-mänthra to the 
gambling cult of ancient times; (g #). There is an attempt 
on che part on the author of the Tait Brah (2-5, 10, 1, 1) 
to identify the 3 later fires, viz- the Dakhshinagni or Anva- 
häryorpacttana, the Gärhapatya, and the Ähavaniya, with 
the 3 earlier fires, viz the Atharva, the Narya, and tho 
S'ansya. The amvdhdrya was the feast in honour of the 
manes on the new-moon day, the fire required for the feast 
was thus appropriately called anvahdrya-pachana, also Dakshi- 
ndgni, as the South was. the directum assigned to the manes. 
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There could have been very little in common between the 

Atharva and the Dakshinägni, excepfe that bofchof them were 

connected with the cooking of food, though the food cooked 

by the latter was specially for the manea. The Dakshinägni 

was, besides, brought from the honseofa vais r ya~vW (1, 2, 

II, Äs'v S'r Sft). Could the custom of the giving of fire, 

Iike the custom of the giving of earth and water, on the 

part of the giver have been a mark of the acknowledgemenfe 

of his vassalage T Could the word vrishala '* serf ", the ety- 

mology of which as given by Sanskrit commentators is quite 

fanciful, have been connected with vassal, both words being 

derived from vas' " to rule M , the only relics of which in 

Sanskrit are vas'a " power " and vas'ya " under power ", and 

from which may be derived the Greek basileu '* ruler, king " ? 

The Gärhapatya fire has this in common with the narya, 

that both were placed in the house. But the fire must ori- 

ginally have belonged to the wife, the mistress of the house, 

who brought it with herseif into the house, since the oblations 

to the female divinities have to be thrown into it. The 

gärhapatya is, besides, the fire produced by rubbing one piece 

of a sacred wood aginst another, and as such a legacy of 

those among the warrior classes of ancient times who were 

indebted (infra C 1, IV) for their form of fire-worship to the 

fire-worshipping section of the Gandharvas. . But as the 

gärhapatya is made the son of the Dakshinägni, either the 

introduction of its worship, or the incorporation of the section 

worshipping it with the Dakshinägni-worshipping section, must 

have been later. The third, the Ähavaniya, which was kindl- 

ed from the Gärhapatya, received the oblations intended for 

the male divinities, and as such must have belonged to the 

xnaster of the house. Among the three later fires, the first 

brought from the house of a Vais'ya thus belonged to the 

manes, not living^ the second brought by the wife to the 

females living, the third kindled from the second to the 

males living in the house. The first is called " the father (13, 

2, II, As'v S'r Sü) ", the second " the son M of the father, the 

third " the grand-son "; this language proves the first to have 

been the earlier, the second, though independent of the first 
4 
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the later, and the third actully produced from the second, the 
latest among the three. 

{h). Vipra. In the llth verse the word must have meant 
" possessed of " or " armed with vip ", vip being " a weapon " ; 
the line " Trita smote Varäha with a vip having the point of 
iron " (6, 99, X) clearly proves vip to have originally bsen an 
iron-pointed weapon. Hence vipra ° armed with the vip ". 
Again, in " The heraic Angirasas holding the position of 
vipra " (2, 67, X), the word vipra can not but have denoted a 
" soldier armed with the vip ". Vipra denoted " priest, Brah- 
min ", when the language was no longer living. 

(i). Soma. In this very hymn the word is used for " a person " 
in the last verse, for " a thing ", that is for sotne ferment- 
ed liquor, in the 8th verse. " (O) Soma (thou who art possessed) 
ofgood weapon9, (and) hast again and again defeated the 
enemies, advance, resisting the opposing ranks, (and) dispersing 
the unmanageable Rakshas tribe8 ,, — 12, 110, IX. Again, 
14 Soma, the brave leader of arrnies, being in quest of cows, 
niarcbes forth in front of the chariots, his army is in 
spirits "— 1, 96, ". In the lOth Book, in the 109th hymn, 
Soma is described as having carried off Juhü, wife of a 
Brihas-pati, and as having subsquently restored her to him. 
What has been said of Soma can be said more or less also 
of Indu. tl This Indu, a Deva, becoming possessed of power, 
(and) with the Indra for an ally, stopped (the progress of) 
the Pani tribe ; he stole the weapons and mdyds (?) of his 
own father As'iva " (22, 44, VI). In the lOth Book, the 
144th hymn of 6 verses, though a little obscure, is ioterest- 
ing on account of the light it throws on this or some Indu 
whöm Suparna, son of S'yena, brought over to the side of 
the Indra, and who zealously increased the prestige of his 
patron among the Devas. The Soma described as having 
ßix guardians in Sväna, Bhraja, Anghäri, Bambhäri, Hasta^ 
Suhasta, and Kris'änu (27, IV, First Half, Väj Samh; for 
Kri'sänu-2, 77, IX, Rik-Samhitä), and as brought. over steal- 
thily from the Gandharvas among the Dcvas, must bave 
been a minor Gandhar?a prince. For the Svanae forming a 
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tribe •• with sharp weapons killing the Rakshas " see 10, 2, V. 
The names Soma and Indu may have been the names given 
to particular individuals by their parents ; but a better 
view seems to be to take thern as the names of particular 
tribes, conveniently applied to any individual of that tribe 
who happened to have distinguished hirnseif in the incessant 
warfare that was waged in those primitive days. Soma, 
like Indn, was the name of a person, it also meant " a 
fermented liquor " ; dhdra meant both the lc edge of a sword " 
and ,4 pouring", pä meant equally " to protect" and " to 
drink " ; pü had lost the earlier meaning of " marching ", 
and come to denote " Clearing and cleaning w , intimately 
connected with " marching ", especially in those early times. In 
an age which did tieither know nor cared to know the original 
meanings of words found in Vedic verses, there was naturally 
a good deal of confusion. As the confusion of soma-haoma 
" the person " with soma-haoma ,l the plant " is also Avestic, 
the historical person or persons bearing that name will have 
to be placed in an age anterior to the Separation of one Aryan 
division from the other. 

(j). Brihas-pati "chief" or ,l prince of the Erihas-Brihat 
(tribe) ". " When the Brihas-pati, with his arkas heating 
like fire, broke the jasu of the destroying Vala " (6, 68, X) ; 
this verse also proves that arka and jasrw ought to be pub 
like vidyut (25, 7, VIII ; 2, 99, X) and the " iron vajra" (3, 
96. VIII), among the weapons of early times. For arka see 3, 
73, VI, also 1, 34, III. For the deterioration of arka see 1, 10, 
1 ; vidytU meant " lightening " and vajra ci thunder " in later 
Sanskrit. The solitary verse (4, 103, X) " O Brihas-pati, as the 
destroyer of the Rakshas (people), harassing the unfriendlies, 
go round with thy chariot ; dispersing (and) destroying the 
forces (of the enemy) in the battle, (and) conquering (them), 
be thou the protection of our chariots" ought to dispel 
doubt, if any, in regard to the original meaning of the word 
Brihas-pati. Again, " When the brave Drapsa showed him- 
self on the (river) Ans'umati, the InJra, with the Brihas-pati, 
for his associate, defeated the forces of the non-Devas moving 
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aboufc '* (15, 96, VIII). " (O) Brihas-pati, pierce (thou) wlth 
the tormenting as'ani (4, 30, II) the warriors of Vrika-dvaras, 
an Asura ", either " a prince " or " au Assyrian " (infra a, D, 
V.). Brihas-pati being also ealld Brahmanas-pati, 
Brihas-Brihat was another form of Brahman. " The druui 
is being beaten, the gloves are resounding, the bow-string is 
being tightened, the Brahman (is) making a strenuous effort 
for the Indra" (9, 69, VIII). Brahman was evidently the 
Dame of a tribe whose chief or prince paid homage to the 
Indra of the Devas, and fought on his side. The meaning 
of the word Brahmanas-pati onght thus to settle the mean- 
ing of the word Brihas-pati; the word Brdhmana is soraetimes 
made a synonym of Brihas-pati(4, 109, X). The masculine 
Brahman (5, 96, VIII) meant a " member of the Brahman 
tribe ", while the neuter Brahman denoted the tribe collect- 
ively ; the tribe having been known as an enterprising one, 
a member of that tribe is described as " the charioteer 
of the wealth-seeking ap-äp " (6, 158, 1). (j 1). Was the 
Brahman tribe originally a fire-worshipping one ? To judge 
from the tradition, it did in early times worship fire. There is 
one tradition preserved which traces the fire-worship (infra C I, 
IV) to the Gandharvas, a section of whoin had beoome 
fire-worshipping ; the section of the Brahman tribe 
who adopted this form of fire-worship may berecognised in the 
Latin flamen " a priest ". The other tradition (infra C I, IV) 
is that of the Atharvan having brought the fire from Pushkara, 
the name either of a priest or a city (13-14, 16, VI), and of 
his son Dadhyan (g), a Navagva (4, 108, IX, and supra/, I) 
having spread it. Since both the Avestics and Vedics have 
preserved the word Athrava-Aiharvan " priest ", the origin 
of ab least one form of the fire-worship of them both needs 
be assumed as identical. The Gandharvas through Purü- 
ravas, a prince of the Manu tribe, were thus the fathers of one 
form of the Brahminical fire-worship ; the other form the Brah- 
min world owed to the Atharvan class of priests, who as 
Athravas were the fathers also of the fire-worship of Avestics; 
Vedics have, how-ever, preserved the name of Pushkar to whora 
or to which their Atharvans were indebted for the fire-cult, 
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Avestics with thoir Athravas have apparently lost it. (j #)• 
When the fire-worshipping section of the Brahman tribe came 
in course of time to assume the office of priest, it nattirally 
became the repository of the fire-oult, the word Brahman 
-was thns applied to both, to the priest in possessiou of the 
fire-cult in the mascuiine, to the fire-cult in the neuter 
gender; the neuter Brak man also designated all the fire- 
worshipping priests collectively. The Brahman being thus 
originally the fire-priest was rightly claimed by the Atharva- 
Veda, which in earlier cimes must have contained only the 
fire-cult pure and simple, more or less identical with the 
Avestic fire-cult. The Brahman, who in early times was the 
puro-hita, that is " the advance guard ", gradually became 
the officer next in importance to the king in charge of the 
kingdom, aud as such his rank was immediately next; to 
that of the king his master. When the Brahman converted 
himself into a priest, the word puro-hita, the Avestic pardhat, 
also could not but denote a " priest " ; the importance ofthe 
puro-hita thus imperceptibly increased, though his rank 
•continued to be as yet below that ofthe king (1, 3, II, Niruk- 
ta) The fact of the Brahman being <;onsidered as the premie r 
priest, and as such the necessity of his being selected first 
{3, 23, I, As'v Gr Sü) among the 16 sacrificial priests by a 
would-be sacrificer, the selection of the 15 remaining priests 
following, not preceding his, proves that he as the puro-hita 
must have had to do a good deal with the elaboration of 
the originally very simple ritual. The earlier Brihas-pati 
or Brahmanas-pati came thus to be taken and described in 
later times as the " head- priest " of the Indra and his Devas > 
in latest times Brihad being identified with " speech" (11, 2, 
3, 1, Chhänd Upan), Brihas-pati became the"lord of speech". 
( j 3). Time passed on, the importance and influence of the 
Brahman and his brother-priests so much increased that 
they could easily degrade the l| servile " classes by dapriving 
thern of the privilege (29, 5, VII, Ait Brä) of the drinking 
of the soma juice, and substituting for it pure water in a 
sorna sacrifice. The privilege of the drinking of the soma, 
juice aceorded even to a S'üdra incontestibly proves that 
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the ancient Äryas had placed him od a footing of religious 
eqality with the other throe classes constituting the Vedic 
Aryan world, not thrown him out of the pale of their civiliza- 
tion. The next retrograde move was that of dealing a like 
blow to the privilege of the " iudustrial " classes by the 
Substitution of curdled milk for the soma juice. The last in 
the list was the turn of the warrior classes, who were de- 
graded by substituting the juice of the fig fruit for the 
soma juice ; a non-priest sacrificer had thus to make over the 
soma juice to a sacrificing priest who alone was privileged to 
drink it off. The degradation of the warrior classes once 
•consuramated, the priestly classes were left the sole masters 
of the field, they reserving to themselves alone the privilege 
of the drinkiug of the precious soma juice; the Vedic Aryan 
world was thus split np into the two divisions of the " som/i- 
drinking " and " nou-soma-drinking " sections, the priestly 
classes styled the plant soma their "ruler", and owning al- 
legiance to " him " alone, covertly prepared the ground for 
their subsequent defiance of the royal rule. The turning point 
was in fact reached when it was made necessary for a prince 
to lay aside (19, 4, VII, Ait Brä) the royal insignia with his 
military costuroe, and to assume the sacerdotal vestments 
from the comraencement of a sacrifice to its conclusion ; 
when the legend says that Yajna " Sacrifice " who once ran 
away from among the military, industrial and servile classes, 
and who though followed by the prince would not return 
being stricken with terror at the sight of his bow and arrow, 
«ould be induced to come back among the three classes only 
when persuaded and ultimately prevailed upon by tho confi- 
dence-inspiring inpleraents and vestments of the sacerdotal 
classes, it si/nply means that the payers of tributes (supra, f 1, 
I) and taxes by refusing to p*\y the customary tributas and 
taxes often created disorders, which could be put down and 
order restored only by the influence of the premier priest and 
his confreres, not by the military force of the prince and his 
entourage. (j Jf), All the voluraes teaching the sacrificial 
lore, such as the Aitareya and the Taictiiiya Brähmana, were 
wiitten öfter the degradation of the warrior classes, the Vedic 
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cult which they reveal being the one claborated in Kuru- 
Kshetra on this side of the ludus ; the pre-Samhit& cult of 
the age of the worship of the eleuients and energies, and the 
original Brahman cult of fire, with the addicions of the Indra 
cult and the like it had received during the Samhita Period 
with its sets of the gäthin or gdyatrln and arkin (1, 7, and 
1, 10 — I) priests, we know absolutely nothing of. The 
Vedic cult, which is but a poor, a very poor, quite an unsatis- 
factory, and in places a most obscure copy of the original 
Brahman cult of the Samhita tirnes, is outrageously priest- 
ish, the priest being ac times exalted even above lndra, 
who is said to have had to atone in a most humiliating 
iuauntr for the destruction or the so-called murder of Vritra 
described as a Brahmin. A distinction, my dear read er, 
ought to be always made between the simple Brahman cult 
which though not without its priest, was in request outside 
Kuru-Kshetra, and the complex Brahman cult the mother 
land of which was Kuru-Kshetra on this side of the Indus ; 
access to the former even a serf could have, and as a matter 
of fact had, the priest being placed in it below, not above 
the king, while to the latter a serf was first forbidden access, 
then an artisan, and lastly even a warrior, the priest who had 
gradually become more or less hereditary, being placed in it not 
only above the king, but even above the mightiest among the 
divinities. The complex Brahman cult may therefore in shorfc 
be described as " hereditary-priest-ridden M to such an extent, 
that no parallel can be found to it in the world. Could it 
be that the narrow-minded Brahmin of Kuru-Kshetra was 
indebted to the ancient Egyptian for the institution of the 
CÄSte-system ? But, "Was there communication ? " if there 
was, " How ? w are two natural questions not easy of Solution. 
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II— The Juhu. 

Now, dear reader, let us take up thehymn, theJuhü Hymn^. 
itnmediately fcllowing (109, X), coutaining 7 verses, that is 4> 
verses less than the preceding. The firsfc verse, vvhich is a little 
obscure, will receive the attention due to it when its turn ^infra, 
b 2) comes. 

A. Juhü, wife of a Brihas-pati (supra j and j 8, I) who is 
also called Brahman and ßrähmana, was carried off by a 
Soma (supra i, I), and placed in a lofty palace which was so 
carefully guarded that she ^could hold no com munication with 
the external world. The Devas Proper or Western (supra b 6 r 
1), the Manushyas, and the Räjans made strenuous efforts to 
have Juhü restored to her rightful owner, they at last suc- 
ceeded, the unravished Juhü was restored to the Brihas-pati, 
the breach was healed up, and the aggressive confederacy 
regained the power seriously weakened by the breach. The 
important event has been related to the Devas, either ofthe 
Pürva (" " ") or the non-Pürva division, but " by whom" 
is not known. 

(a). verse 2. There were the Räjans, and Soma was at their 
head. Four, or with the Brahman five, pecples or tribes 
seem to have formed the confederacy; they were the Deva, the 
Manushya (infra a 1), the Räjan (infra a #), the fourtti being 
the Pürva Deva. The Rishi (supra g, I) tribe appears in the 4th 
verse; but the part played by that tribe or people and the Pürva 
Deva Division in the confederacy is not quite clear. 
" Varuna (and) Mitra followed, (whlle) Agni (infra a S *), 
the hotri, seizing Juhü by her hand carried her (into the 
presence of him orof them who claimed hei). M The earliest 
meaning of the ward hotri was thus " caller ", hence a 
" herald ". (a 1). The Dame is indifferently written a* 
Manu or Marcus in the Sänihita (4 and 17, 31, I). The 
tribe seeks incorporation with the Angirasas (62, X). Manu 
is taken as the father of mankind (5, 3, I, Äs'v S'r Sü) ; 
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also as die father of the warrior olasses (5. 15, XII, As'v SV 
8>ti 11); as the father of the " industrial " classes (4, 1, I, 
Tait Brah). In Puränic literature Manu is describeö as the father 
of the Solar dyuasty through his son Ikshväku, and a8 the father 
of the Luuar through his daughter IIa; he is also described as 
the father of mankind. (a %). Why are the Rdjans separate- 
ly nientioned ? Could the Devas and the Manushyas, also the 
Pürva Devas, especially in the age of the event,- have been 
oligarchical, not monarchical ? The Brahmans had their pati; 
since pat, with räj, iraj and kshi according to the Nigh- 
antu means " to rule ", and since it may be detected in the 
Greek posis '• husband " and Latin potis " able ", both being 
ideutical with the Sanskrit pati and Avestic paiti, the ori- 
ginal meaning of the word, with that of rajan was a " ruler," 
the ßrahmans also must therefore have been monarchical 
The Sanskrit rdj, which is identical with the Latin reg, has 
this peculiarity, that its j instead of being gutteralised to 
g-k, which is the general rule, is lingualised to sh-t (4, 104, 
I, Pänini), which- is the esception ; had the^' been gutteralised, 
the form, would have been rdg-rdk- Were the Rakshas tribes 
so called, because they too had their rak-raks " ruler ", the 
tribes being thus monarchical? The^' of ra; may in Sanskrit 
be round changed to y-ai only in rdy-rai " wealth ", hence 
" splendour ", the Latin re(&)-rai is identical with the San- 
skrit rai; in Iiidian vernaculars, thej oirdj is changed to y 9 
also to v, especially in Marätbi, the earlier rdv meaning 
" king, priuce, ruler ", though the word has now deteriorated. 
Iraj, the earlier form of räj, is only Vedic,uo word for " ruler" 
formed from it is found ; but in the Greek arch, hhej wilL 
be found gutteralised as in the Latin rek-reg, not lingualised 
as in the Sanskrit räsh-rdd-rät. Could the rdjans men- 
tioned here have formed the ancestors of Latin races with their 
rego-rekl (a 8-* Agni.** Mitra, * * * Varuna). 
* Agni. This is a case of the name of a divinity being given to 
a person by his parents. " (We) have conie to Agni, the great 
destroyer of enemies, (acd) the eldest son ofAnu, in whose 
army M or " under whose weapon, the great S'rutarva, son of 
R iksha ; has prospered " (4, 74, VIII) ^for anika " weapon " see 
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7, 23, IV. " When shall we, for cows, destroy the Panis, 
by means of the army of this Agni not short-sighted " (7, 75, 
VIII) " Agni, son of Divo-d&sa, going arnong the Devas <lid 
not return to the mother ( supra, b 10, i) Prithivi, (but) 
lived on the summit (supra, b IS, 1) of the N&ka" (2, 103, "). 
" (0) Indra and Agni, your fathers, the foe8 of the Devas have 
been killed, you (still) live; the father of you two (is) che 
same, you two (are) indeed twin brothers, here (are your) 
mothers" (1-2, 59, VI). "(Thou) didst save, (O) Indra, 
Agni not turned pale " or " being without ariny (and) iui- 
mediately bolting " (3, 174, I) ; for s'uska, or rathf r b tf Aslui 
" strength, army " see 2, 49, III. The name of the leader of 
the Svana tribe " killing the Rakshas with its sharp weapons" 
is given as Agni (10, 2, V). " M&tari'svan, messenger of 
Vivasvat, brought over Agni, son of Visvanara, from the 
Far Land " — 4, 8, VI ; the Far Land was the land " against 
the hüls of which dashed the <river) Sarasvati with its im- 
petuous waves" (2, 61, VI), it was also " füll of forests" (18, 
34, VIII), was divided into " three " parts (22, 32, "), 
" its immense wealth was (once) plundered (6, 100, M j 
by an Indra for the benefit of S'arabha, friendly to the Rishis 
(supra, g, I) ; the Soinas were prepared eicher in the Far Land 
(Parävat or Paraka)orin theNear Land (Arvavat or Arvaka)6, 
93, " and 15 9 ". * * M i t r a. This, like Agni, was the nauie 
of a person ; it was possibly the title of the chief or prince of 
the Vasus (supra, 6 S, I). " The Forest-born yoked the 

borses the high-born Mitra with the Vasus was killed" 

(7, 79, X); as for the Foresters, "(We) Foresters challenge in 
battle the Indra " (5, 3, VIII). • * * V a r u n a. As the 
prince of the Devas was called Indra, the prince of the Asuras 
was called Varuna. " Whose (two) white (and) far-seeing 
(vice-roys) govern the three Jcshitis" (9, 41, VIII). " Whea 
I and Varuna embarked " (3, 88, VII). (a 4). Among the 
names of persons found in the Samhitä may be mentioned 

the following (p) As'vamedha, (q) Kali, (r) S'ara, («) 

Ushas, (t) V&yu, (u) Vivasvat, (v) Vritra, (w) 
M a k h a. (p) A s' v a ra e d h a . " To As'vamedha the Süri " 
(4, 27 V). Süri seems to be tbe same with Stirya, for which see 
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iw/ra fc. (g) Kai i. " An cid vipra by natne Kali was agaia 
inade -youug " (8, 39, X). (r) S'ara, •* You two, (0 As'vins), 
for S'ara, son of Richaka, to drink did draw up water. s from a 
deep well" (22, 116, I). As for the As'vjds, they are 
described as being twin brothers, wbose " home was on the 
S'veta-yävari, the most rapid ainong rivers, (a?) Sindhu» 
flowing through (sands of ? ) gold " (18,26, VIII); this home 
is also called Jahnävi (6, 58, III). The " horses (of the 
As'vins) the (river) Sindhu with the Rasa wetted " (6, 43 
•IV). So far there is nothing on which one needs stumble. 
Buü the Vedic ground, which as presented to us is always 
delicate to tread upon, becoraes the more so, aye in places 
the most delicate, when this superficial layer is removed, and 
an attempt made to peiietrate more or less deep. The 
name As'vin apparently connects the two with " horse ", and 
so one is tempted at first sight to take them as *' riding 
a horse " ; but a rdsabha " donkey " or u mule " (7, 85, VIII) is 
their traditional vehicle. Could As'va have been the name of a 
tribe or a people, who like the Spartans were ruled over by two 
joinb kings ? The tribe was polyandrous, in as mnch as 
the two As'vins have been credited with one wife Suryä, who, 
though betrothed to Soina by her savitri " father ", had fallen 
in love with the two As'vins ; so her lovers marched in a 
" chariot with three cohorts, " and managed through their son 
P&shan to carry her off. A ineinber of the Brahman tribe 
seems to have accompained them ; this Brahman forcibly 
dragged her and carried her either himself into the presence 
of the A&'vins, or gave her into the hands of Pü&han to be 
carried before them. There is in the lOtfa Book of the ^ak- 
SamhitA a hymn (166) which betrays polyandry to have 
been common among some of the tribes. This one legend of 
the As'vins, and the other of the Gandharva Via'v&vasu who 
«laimed any unmarried girl for wife and even by force had 
her conducted into bis harem, are the two legends forming 
the pillar of the Vedic marriage System, and as such described 
in the memorable Suryä-Sävitri hymn (85, X). To judge 
from the Gandharva form of marriage, the Gandharvag nmsü 
origioally have been a monogamous people, the polygamy 
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mentioned above they must have learned from a neiprhbour- 
ing people, perhaps the Asuras. The As'vins appear again 
-to have been more or less a maritime people in that they 
had galleys wifch one Jiundred oars and six sails or captains 
(4, 116, I), their land was, besides, near that of the Panis 
whom they often slew (10.. 26, VIII). (s) Ushas. * The 
fierce (ooe) from a distance harassed the unknown Ushasas" 
(7, 23, IV). "The frightened Ushas fled away from the 
fcroken chariot " (10, 30, "). (t) Väy u. " We of the Dyu- 
mna tribe, having sons, approach Vayu, the ruler (and) son 
in-law of Tvashtri, for wealth " (22, 26, VIII). " Those 
Devas for Väy u (and) Manu in distress" (1, 9i, VII). (tt) 
Vivasvat." Tvashtri is preparing the dowery for bis daughter, 
therefore the whole world has assembled ; the mother of 
Yama and wife of the great Vivasvat while being carried 
round died" (1, 17, X). "(An) Indra of Div plundered the 
treasury o? Vivasvat (3, 72, VIII) with the ten (?) in three 
lines ". Could the word das'a here have stood for the Das'agva 
clan (supra, f, I) of the Aogirasas ? Both Vivasvat and his son 
Yama are also Avestic ; shid in Jamshid is the Sanskrit kshit 
"ruler". (v). Vritra. " (The) Indra, having the Maruts 
as his comrades, cut off with (his) hundred-jomted vajra the 
head of Vritra " (2, 76, VIII). Couli the word vritra, hero 
have meant "a ,f or "the enemy " (supra, a IS , 1)? As 
for the Maruts whose land was kuown by the name of 
Pris'ni containing " the three lakes Utsa, Kavandha, (and) 
Udrina * (3 and 10, 7, VIII), and who are also addressed by 
the name Pris'ni, they had "javclins on the Shoulders, 
helmeta on the head, 6ghting weapons in the chariot " (6, 57 
V) ; so they musfc originallyhave formed a people or a tribe, 
faithfully attached to the Devas and their Indra. Of equal 
importance to the Indra of the Devas was the S'aka people 
(4, 33, I), who, not withstanding that the Great Exegete has 
confounded them with the Maruts (2, 51, III), were in all 
likeli-hood identical with the Sacae of Herodotus (64, VII, 
Gary), and S'aka of later Sanskrit writers. (w) M a k h a. Like 
the word vritra just mentioned, there is another word makha, 
to fcrace which, dear reader, you must turn to the. Qreek 
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*machomai "to fighc, fco quarrel ", the root being in Sanskrit 
among the lost. The earlier meaning of makha was thus 
41 soldier, fight, strength (necessary for fight) ", sfaia makha 
meant exactly whafc s'ata Icratu (supra a 17 % I) meant; the 
later meaning of both makha and kratu was " sacrifice *'. 
14 Thou didsfc cut off from the skin (of the trunk) the head 
of the trembliug makha (and) go to the house of the Somin " 
(2, 171, X). All these were in the majority of cases the 
Dames of the several clans, and so often denoted a member 
of that clan, as for example Kali (15, 66, VIII). 

(6). Äp. In earlier times it did cot mean " water *' ; if it 
meant " water" in those times, it must have meant also some- 
thing eise, some " persons ", wbo were " (like) water ", in 
other words " subjects (following like water their prince) " or 
" subject-races (following like water the conqueror) ". There 
is a difficulty feit in distinguishing between dp and vis-vis' ; 
the former possibly meant " fighters ", also " followers ", the 
latter " feeders (of the fighters and their followers) ". Äp 
" to fight " seems to be in Sanskrit among the lost, though 
well preserved in the Greek ep oichomai u to attack " ; dp 
" to follow " also is preserved in the Greek eps omai. Manu- 
thir-apah (7, 63, IX) = " the aps of the Manush tribe "; vis* 
seems to have bcen used as a synonym of dp in " the non- 
Deva vis' moving about" (15, 96, VIII). Again, when the 
poefc says " holder of vajra, may we with thee for compa- 
nion (and) under they protection win great wealth in battles 
inSürya among the aps" (9, 68, VIII), he has evidently used 
Sürya for " a province " and ap for the '• inhabitants " of 
that province. The rendering of the Great Exegete to the 
effect that the desire expressed for winning the battles had 
as its ultimate object ie the bathing in the waters and the 
seeing of the sun " is one of the most unsatisfactory things 
which lie scattered here and there in his otherwise invaluable 
Bhä^hya. Hovv-ever, there are places in which the Great 
Exegete does render the word correctly, by prajd " subjects ,f 
in 6, 15S, I, by " goers (to Indra)"*in 11, 100, ", and by 
äpniivatah s'aträn " attacking eneraies " in 24, 56, VII. 
(b 1). The word Stfrya-Srir will be found here and there in the 
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Samhitd denoting "a province •' (5, 43, X). "(One) Jaroa- 
dagni gave away to Brihan-mima, Sarsaparl, daughter of 
Sürya, (and) she was the cause of bringing in inexbaustible 
(and) wholesome food among the Devas " (15, 53, III) ; the 
word Sürya is here evidently used for " a native (of the pro- 
vince) of Sürya '\ whose narae jusfc in the next verse (16th) is 
given as Paksha, the donor Jamadagni belonging to the clan 
of Palasti (Philisbine ? ). " The eneiny milked the accumulated 
(milk of) food (and) strength lying in the seven places of 
Sürya by means of seven lines" (16, 72, VIII) ; place seeras to 
mean " division" or " district, " and line " bafctalion ". Again, 
" When in the vicinity of Sur, (it) was known to thee that? 
Varpa while resuming his form " or " unmasking himself died n 
(14, 16, IV) ; " (thou) didst in the cause of Martya devas- 
tate Sftrya, and by exploits save Etas'a" (6, 30, IV). Oughfc 
this Sür to be understood from beginning as being distincb 
from " mar " which " with the ap of the Devas " Indra ia 
said " to honour with his rule " (8, 34, III), or ought it to 
be taken as having been identical with the latter ia later, if 
not in earlier, tirnes ? (b #). So, pratkarnajd Devir äpah 
in the Ist verse means " the soldiers, belonging to the Senior 
Division (supra b 6, I) of the Devas ", that is tl the Asuras ; 
this expression is equal to Pürve Devah in the 4th. Rita *' way " 
or " truth ". Maya and Bhü, two separate naraes; Tapas in the 
4th verse seems to stand for Tapa in the lsfc ; all these 8 
belonged to the &ishi tribe. <l These first circulated the wrong 
inflicted on the Brahman "; this Brahman, Brdhmana(4th\ 
and Brihas-pati (5th), are synonyms. In the 5th verse Brak' 
man means " the tribe " ; vishah seems to be used for vis'ah, 
Devdnäm •' of the (Western) Devas "; na an expletive, or |4 "Was 
it not on that account that the Brihas-pati recovered (his) 
wife ? " Manu8hyäh in the 6th means " the tribe ", not 
" mankind ". (b 8), In the Atharva Samhitä the hymn 
(17, 11, 4, V) contains 11 more verses, in all 18 verses. The 
verses are evidently later additions, as in them the B rahm ins 
have very cunously interpreted the hymn and maintaiued 
that ariy woman, be she any non-Brahrnin's wife, the momenfi 
an iudividual of their cluss admits her inbo his house, is his 
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alone, the previous husband's or husbands' claim to her being 
completely barred. The original hymn has thus been tampered 
with ; but the layer of the varnish is so thin that no eye-glass 
is required to read the bold letters engraved underneafch. 
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III— The Vrisha Kapi. 

We have done with the Saramd Hymn, also with the Juh4 
Hymn; now let us proceed, dear reader, with the Vrishd-kapi 
Hymn (86, X) contaiuiug 23 verses. This hymn is not political 
iike ita two precediog sisters, but is more or less social. 

A. Vrishä-kapi was the general appointed by an Indra over his 
slaves or soldiers (1), who being once sent iu an expedition, 
at the instigation or with the connivance of their general 
revolted against their lord. Vrishä-kapi, never-the-less a 
royal fovourite, took liberties with the Indrdni lt wife of 
Indra", who indignantly exposed him to her husband (2-7). 
This tribe of the Devas had the custom that the queen should 
not marry agaip (11) after the death of the king her husband, 
for whoin it was necessary before marriage to woo and win 
bis fair partner (10). Vrishä-kapi seems to have either traded 
in wine, or had wine factories (12), and his wine was highly 
appreciated by the Indra and his court. It may be that apyam, 
havik was cl a sweet drink, a sherbet ", not " wine \ On th:*n 
accouut also the Indra was averse to take measures againsfc 
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T /;Ul)a-kapi. The Indrä-ni first proposcd (15) that her husband 
«alfch his o»vn hand should despatch Vrisha-kapi. The next> 
proposal was that Vrishä-kapi, who possibl y v/as once himself u 
«dave, should be caused (18) fco be assassinated, the dead body 
being afoer the dark deed itnraediately reduced to ashes, so 
that no trace of his be subsequently found. The Indra feign» 
to approve the plan, and goes out with Vrish&-kapi (19), who 
oü uearing his house is permitted to escape (20). The Indra 
on his re turn being questioned by the Indiäni as regards the 
fatö of Vrishä-kapi (22), coolly implied that he had esoaped 
(23) and joined his mother Pars'u, who was of the tribe of Manu 
;iud whose 20th child he was ; the indra possibly meant that 
Vrishä-kapi was now wich his mothei in the next world. 

(<*), This hymo forma the 126th in the 20th Käo<3U of the Athar- 
va-Samhitä, where it has soraehow escaped tampering. The 
hymn describes the times when the Manu tribe was yet held 
in bondage by the Devas. There is preserved the tradition- 
of the Manu tribe having applied for iucorporation to the 
Angirasas (62, X), incorporation with whom was the stepping 
Ptone to the eventual attainment of the very high position, so* 
often and so graphically described in Purauie hterature,. of the- 
much valued allies of the Indra of the Devas. 
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IV— The Puru-ravas. 

A. This Hymn in the present Rik-Samhit& contains 18 verses ; 
but as the S'ata-patha Brahmana (1, 5, XI) distinctly says 
that the hymn contains only 15 verses, its author must have 
had another Samhita before him, not the present S'&kala 
Samhitä. It may be that he had this very S'&kala Samhita- 
before him, and that there has subsquently been an addition 
of 3 more verses from the Sarahita of another S'äkhft, thus 
raising the number of the verses in the Hymn to 18. The 
passage in the S'ata-patha will shortly have to be noticed 
again. 

B This hymn is again of the class of the Sarama hymn, in 
that it is a dialogue between Purü-ravas of the Manush 
tribe, and Urvas'i, whom he raeets on the way, of the non- 
Alan ush (8) tribe. From the epithet Müra, the shortened 
form of M?lra-Deva (supra b 4, I), applied by Urvas'i to (13) 
Purd-ravas, the tribe of PunJ-ravas in the eyes of Urvasl 
at least did not command that respect or esteem which her 
own of the Virupa (16), a section of the Angirasas (supra, 
f t I), one of the most honoured tribes among the Devas 
commanded ; in the next verse (14) Puni-ravas as a matter 
of course styles himself a " good Deva ". The Devas had 
to fight bloody battles (7) with the Dasyus, and deeming 
themselves single-handed no match for the latter, they 
presented Urvas'i with her hand-maids to Punl-ravas. The 
Devas in this age must have had remaining to them only 
a shadow of their former glory, since they feit it so necessary 
to invoke tbe help of the Manush tribe, whom they classed with,* 
the accursed Mtlra-Devas (supra M,I)by presenting a beauti- 
ful damsel with her hand-maids to a prince of that tribe or peo- 
ple. Urvas'i passed 4 years (16) in the palace of Purü-ravas, and 
«eems to complain of the scarcity of ghrita " clarified fat " (1, 
21, III), and also of the attention he paid (8-9) to her hand- 
maids who indignantly rejected his addresses and placed the 
whole matter before their mistress. So, Urvas'i, on the content« 
of whose womb depended the perpetuation of the raoe of Purü- 
6 
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ravas, with her hand-maids all of a sudden left the roof of Purü- 
ravas, who meets her on the way, and addresses her rather 
feelingly, though Urvas'i continues deaf to all bis entreaties and 
coolly observes " Womenhave theheart of wolves (15) ; so, starve 
not (thyself in a desert), hurl not (thyself headloug from a preci- 
pice), throw not thyself as food before un welcome wolves, (kuow 
that) woraen have no feeling. " In spite of the fact that sorne 
of the verses in the hymn are raore or less obscure, there can 
not be two opinions with respect to its general Contents thua 
prepared and presented to the reader. 

Now, dear reader, it is time to take up the S'atapatba passage 
giving it a cordial wel-come. 

O. There may be some slight obscurities in the hymn ; but there 
is no room in it for any thing which may be termed legendary, 
or whioh does not deserve to be at once transferred into the 
matter-of-fact real ms of the sober Muse of History. But the 
S'ata-patha Brähmana has turned it into a legend, thereby 
proving thafc its age was the age of the rain-bow colours, which 
though bright are shadowy, of the Mu*e of Poetry. Our bynm 
does not say that Urvas'i belonged to the Lribe of the Gandhar- 
vas, who, by the by, were a people among whom, to judge from 
the form of marriage called Gdndkarva, marriage was nothing 
more than a civil confcract between persons of two opposite 
sexes ; it does also not trace the worship of the fire produced 
by rubbing one piece of wood against the other to Purü-ravas. 
or to the people of Urvas'i. There were fire-worshipping Devas, 
no doubt, who in their expeditions " carried in the van as in 
the rear a fire placed in chariot" (17, 1, III); but were the 
Devas mentioned in this hymn fire-worshippers. ? 1. The 
Gandharvas according co the S'ata-patha were a fire-worship- 
ping people, making room into their bosom for any one on his 
becoraing a fire-worshipper like them, the fire which they 
as a people or a subJivision of them worshipped being the 
one produced by the friction of one piece of some sacred 
wood against the other ofthe wood of the sams or of a different,. 
though equally sacred, tree. The S'ata-patha Bi&hmana is support» 
ed on this point by the Vajisaneya SamhiiA, which calls the 
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Upper piece Purü-ravas, and the Iower Urvasl, the fire pro- 
duced by the friction being appropriately given the name of 
Ayu-Ayus (2, V, First Half), son of Purü-ravas and Urvas'i; 
this worship of fire is a Vedic monument commemorative of 
fire-worship as once practised in the fire-worshipping section 
of the Gandharvas. The fore-fathers of Latins were the wor- 
shippers of this friction-fire, the sonship of which was unknowu 
to thein, as their migrations feil long before the birth of the 
Vedic legend ; agni was thus originally the fire produced by 
friction. The pair of sheep in the legend had perhaps its origin 
in the scarcity of clarified fat complained of by Urvas'i in the 
16 th verse of the hymn, the sheep being of that species which 
has a large round ball of pure fat at the root of the tail, and 
which on that account is much prized. C 2. There is yefc 
recorded another source of fire-worship, " (One) Atharvan, (0) 

Agni, obtained thee from Pushkara ; thee kindled 

Dadhyan(g), son of Atharvan ; Vrishan, son of 

Patha, again kindled thee *' (13-15, 16, VI). Was Atharvan 
the name of a particular priest, or did ib denote a " priest " in 
general ? There can be no doubt that it did mean a <c priest ' 
in general, " As'vatha gave one hundred cows to the Athar- 
vans " (24,47, VI). Whether Atharvan be the name ofa 
particular priest or of a " priest w in general, as his son Dadyan 
(g) is called a Navagva (4, 108, IX), he the father, the 
pioneer of the fire-worship among the Vedic people, also must have 
been a Navagva, that is an Äugirasa (supra /, I), and this 
fact explains in later ages the identification with quice a 
fauciful derivation of the seer Angiras, obviously the racia{ 
name individualised, with the Fire-god (1, 31, I; also the 
Bh&shya). The word athrava was known among the ancient 
Iranians, a later Vedic Brahmin's brethern by race, if not by 
religion, beyond the Indus ; the earlier Vedic Brahmin known 
as the Atharvan was undoubtly a brother of the Iranian 
Athrava not only by race, but also by religion. Athr meant 
u fire" in the language of ancient Iranians, athar is the Vedio 
form ofthe Avestic athr] so atharvan must originally have 
meant a " posaessor " or " preserver of fire ", hence a " priest ". 
Pushkara, the source ofthe fire-worship made knotvn by the 
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Atharvan, was the name eifcher of " an active volcano " or •* 
" volcanic crater " considered by the fire-worshippers " a holy 
place ", or tl a person," the Gopatha Brahmana (16, 1, First Half) 
supporting the former view, not the latter. The athr (Avestic) 
or athar (Vedic) was thus orininally the fire produced or 
kindled from auother fire, while agni denoted the fire 
produced by rubbing one piece of sacred wood againsfc 
another. Since the word atharvan for 4C priest " is found in the 
Samhitä, the word athar for " fire " must once have undoubted- 
ly exieted in Vedic Sanskrit, though subsquently it became 
obsolete, agni the Latin word, having taken its place ; the 
word atharvan for " priest " has becoine eqally obsolete, ic 
being preserved only as a " follower of the Atharva Veda w ; 
the word Brahman or Brahmana. which is the common word 
in later Vedic Sanskrit, may be detected in the Latin flamen. 
In the latest Vedic language, the word atrin (5, 21, 1) seems 
to have been special ly used by Vedic fire-worshippers for 
their brethern the hated fire-worshippers of Iran. The seed 
of the later hatred may thus have to be sought rather in the 
difierence of form and language than in any thing eise, the 
object of worship though produced differently being the same; 
as the earlier Vedic word for fire viz, athar, forming the first 
part of atharvan " priest ", is identical with the Avestic athr, 
in earlier times there could have been no room for the hatred 
betrayed in later times. The fire brought by the or an Atharvan 
coüiwi not be agni, it must be athar-athr ; but somehow the 
word athar becamo subsquently obsolete, the word agni having 
come to be substituted for it The commemorative mantras 
(13-15, 16, VI) must have been written long after the trio 
had departed from this world for another, after the word attuar 
had become obsolete. The Avestic tradition of the sacred fire 
being the son of Ahura-Mazda had possibly for its basis the 
sonship of the friction-fire as set forth in the Vedic legend. 
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V— The Vamra. 

A. Now, there is a large class of hymns which are made up of 
more than one unit, each unit of which generaliy contains one 
or irore grain? of unadulterated histoncal truth. Most of these 
hymos, which may appropriately be called patclted up, are said 
by the orthodox school to have Indra for their divinity. They 
are scattered in almost all the Books, as much in the 4th (18) 

-and 8th (13), as iü the lOth (27-28, 99> These five are 
specially mentioned here that your attention, dear reader, may 
be drawn to this most interesting class, though only the last, 
that is the 99th, which contains 12 verses, has been taken up 
for a inore or less füll analysis. 

B. The first verse may be connected with the following 11, by 
taking the Indra vvhose loss the author laments in the former 
to have beea identical with the one described in the latter, 
which again may be taken as raore or less connected only ou 
one conditio n that the name of the Indra mentioned iu the 
last verse is Nahusha, as given in the 7th. There is, however, 
a suspicion that the 6 verses (6-11) are later insertions, as 
Vamra of the 5th verse is again found as Vamraka in the 12th, 
that is, the last verse, the contents of the intermediate verses 
being apparently unconnected with the contents of them (5 and 
12) both. The first also was in all likelihood a later insertion. 
The 4 verses (2-5) may be taken as connected, only the 
antecedent of " he " can not be known. Can Ribhva in the 
5th verse have been the name of the Indra in question ? 

C. The following is an attempted translation of the just mentioned 
4 verses 

2. " He, indeed, goes in for negotiations, (furnished) with a 
glittering sword, (he) has got a vast province, on account of 
bis having been born an Asura ; with his companions he foiled 
on the way the strategems of his seventh brother. (a). 
prithuin yonim might meao •' high born wife ; " na may be 
taken as an expletive just as in the 5th verse of the Juhü 
hymn (supra II). 
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3. " He, (who) going by a way free from mishaps, about to 
divide (the enemy's iands amoDg his followers) has surrouoded 
(thera) for battle, will obtain (plenty of) food. as (he) with- 
out borse, plundering the wealth of S'ata-dura, has by his 
strength vanquished the S'isna-devas ". (a). The Qreat 
Exegete renders anarvd by " invincible, irresistible ". 

4. " The moving horse calls powerful tribes on the fields of 
battle, where the accompauying Droni cavalry without foot 
and without chariot causes to flow the warin bood (of the 
enemies) ". 

5. " He, the great (and) faultless, the progress not betng checked 
by the Rudras, having lefb (the plawj), has reached Gaya ; 
(I) believe, (he), having attacked the food (and; carried (it) 
off, has caused the men and women of Vamra deprived of 
covering to weep". (a). The 11 Rudras have already been 
described as forming (supra b 8, I) the 11 among the 31 
clans of the Devas ; they thus formed more than 33 per cent 
or if the nutnber of the clans with the Brihas-pati and Indra 
be assuuied as 33, cxactly 33 per ceut of the entire Deva 
race known to us. The Rudras undoubtedly in later times 
formed an integral part of the Devas ; but in earlier ages they 
by their depredations had proved an intolerable nuisance 
to the Devas who bought them oflf by presents generally of 
tsattle. Tryambaka with his sister Ambikä offcen descended 
from the mountain MtycLvat (57 and 61, III, Vajasaneya 
Samhita), latterly written Munjavat, and ravaged fche 
plains below ; he and his Rudras were clad in skins and were 
excellent archers. There is in the ■RiAr-Samhitil another 
Rudra, named Kalmalikia (8, 33, II) ; the Radras are describ- 
ed as " not " yet " separated from the Asuras " (9, ", °) and to 
have had a knowledge of medicinal herbs ; the Maruts derived 
their knowledge of medicine from the Rudras, whose cbildren 
(3, 20, VIII ; 12, 7, * ) the Maruts are said to be. Even the 
two A'svins are connected with the Rudras (5, 26. VIII ; 1» 
22, "). Iu the Atharva Samhitä (1, 5, and 7,6, 12, V), one 
Takman whom Agnus prayed to to harass (1), whose home was 
the mouutain Müjavat (5) and the province of Maha-vfisha 
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(IV, Chhänd Upan), and who is implored to cross (7) the 
Müjavat and enter Bälhika, ravishing as man}' servile 
women as he pleased, seems to have been at least from the 
name of the home a Rudra, who carried off and even ravished 
the virgins and married women of the three regenerate classes. 

12. " (0) great Asura, Vararaka with the district for safety 
surrendered to Indra; he (Indra) approached makes (the 
people of) Vamraka happy, (and) briugs to it food, strength,. 
good land, every (necessary) thing ". (a). padbhih might 
mean " with foot-soldiers ". 

D. Now let us tum to the intermediate 6 verses. 

6. " That lord. to humble Tuvirava, a Däsa (supra, a 6, I), having 
6 eyes, and 3 heads, humbled (him at last) ; Trita, strengthen« 
ed by his uiighfc, slew Var&ha with the iron-pointed vip ". 

(a). " Eye " was in all likalihood a " spy ", a " head " probably a 
" captaiu " or a " general ". 

7. " That brave and worthy (Nabusha), well-disposed towards us 
rewarded those who turnd traitors, and killed with weapons 
tho9e who did not turn traitors, in the (tribe of) Manush ; be 
devastated the cities in bat des with the Dasyus " (supra a 
7,1). 

8. " He belonging to our tribe, like a water-bestowing cloud for 
grass, found out a land for us to dwell in, when the iron-heeled 
S'yena with his weapons joiued Indu (supra i, I), and destroyed 
the Dasyus". (a). S'aHra in this verse may be compared 
with s'arw in the 7th, both being derived from s'ri " to kill ". 

9. " He for (the sake of) Kutsa, a native of Kripan, destroyed 
with weapons his enemies and S'ushna (supra a 6 % I) ; this 
Indra brought Kavi, who (was) formerly the sender (in battles) 
ofsoldiers to him (Indra), (who now was) being routed, back 
ta Ätka ". 

(a). Kripan, written also Kdrpana, was the naine of a tribe and 
the land occupied by that tribe. The KArpAnas were either 
the trib utaries or the allies of the Devas (supra b> I) and their 
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Xndra; hence the Indra (10, 22, X) is described as " inciting. 
them to battle ". The Avestics are as bitter against the 
Kdrpans, as they are against the Yätus (8 and 13, Mihr 
Yas't) and the Rakhas (Yasna XII). 

(b\ Alka was possibly " a village " or " a person " ; the Greafc 
Exegete renders it by " (previous) State " or •' glory "l 

10. " This warlike (lndra), a strategist like the Varuna (of the- 
Asuras), helped (ns) with his manly Deras; this son ofa 
virgin was known as the protector in season, (he) destroyed 
Araru, who (had) four districts" or " four divisions of infantry ". 

(a). Kanindh (Vedic) = Kdninah (classical)«" son of a 
virgia " ; as £br Jcani meaning kanyd " girl, young woman " 
see 4, 66, 1. 

11. " When the valiant and wortby Glh appeared, (and) by 
(his) strength attacking the cities reduced (them)". (a) 
Gih seems to have been the narae of a soldier. It was to both 
Gih and Vr ishabha that ^ijis'van and the coborts of the Indra 
owed the reduction of the impregnable stronghold of Pipru 
(supra a 8, 1). 

D. (a). The very fact of the Asuras being called Parva Deva t 
and thus the name Deva made common to them as well, ought 
to place the point of there having been an age in which there 
was no antagonism between the two beyond the domain of 
dispute. Agni (1, 12, V ; 1, 15, "; 3, 2, VII), Püshan (11, 
51, V), and Sotna (7, 74, IX) are found addressed as Asura 
lt king, lord "; this valuable evidence onght to place the com- 
position of such verses anterior to the age, in which an 
Asura was deemed by the Devas a kind of foe who like 
vermin deserved at any cost to be blotted out of the book of 
the living. The word Asura was tmdoubtedly a synonym of 
" king, lord ". There are passages in which Asura (10, 35, 1) 
clearly means " lord, king ", Mitra and Varuna are described 
as the two " Asuras ", that is the " kings " or " lords of the 
Devas " (2, 65, VII) ; even the expression malio Amrah 
" Great King "(6, 1, II) is not uncommon, mahad asuratva (1, 
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55, III) thus meaning " great kingdom, empire " ; this sfcate of 
things was possible only when there was not betweea the Two 
Divisions thafc bitterness which subsequently made them the 
objects of each other's hafcred. The Devas (2, 67, X) must as 
rauch have lived under the rule or in the Service of the Asuras, 
as the Asuras under the rule or in the Service of the Devas, 
Indra is said to have had four cohorts of the Asuras (4, 54, X) 
in his service ; tbey must have also in early times spoken a 
common language, and have had a ritual which could not 
have materially differed, though it is not beyond the ränge of 
probability that both locality and time must have exercised a 
good deal of influence overit. From the tradition as preservediu* 
the jSrdd-dAachapterof the A'sv GrSü, it isclearthat übe Asu* 
ras * also had a form of S'rdd-dha " feast in honour of deceased 
ancestors '', which did not materially differ from the one 
curreut among those who were proud of having derived their 
ritual from the Devas. Even the Great Exegete finds ifr 
neeessary at times to- go to the leogth of rendeiing Asura by 
"sacrifrcial priest" (6, 108, I). There is in the Äsv Gr Sil 
the MädJiyä-vardha with the pouring downof surd " (Vedic)» 
beer ", a drink latterly prohibited, in honour of the female 
manes, which feil in the dark half of Bhadrapada (ß, 5, II) and 
lasted for three days from the 7th to the &th, corresponding in 
the spirit to the celebrated pateti of Zoroastrians r who repre- 
sent the Asuras of ancient times, and who as such denounce in 
unmeasured terms the Devas \ the Zoroastrian month also in 
which the pateti falls coincides with the Brahminical Bhädra- 
pada. The Gandharva form of marriage prevalenb among the 
Gandharvas, a people, has already (C, IV) been mentioued , 
there was,likethe Gandharva, a Pais'ächa, a Räkshasa, and an 
Asura (1, 6, I, Äs'v Gr Sü) form of marriage. In tho first, 
which prevailed among the Pis'ächas, the bride was carried off 
by stealth ; in the second by force, in the third by open pay- 



* The Calcutta edition (14, 7, IV) has only the verse ending with S'au 
ndkobravit ; but all the manuscripts in Mahä-iäshtra have another verse follow- 
ing the above verse ; the verse is Uddhared yadi ehet pdtram vivritam vd yadd* 
bhaved t Taddsuram bhavech S'r&ddham kmddhaih pitri-gariair gataih. 
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ment of money. The Pis'ächas were a Vedic people, one* 
" Ambhruna, son of a Pis'&eha, (and) of yettow colour" (5, 133-, 
I ) occurs in tbe Rik*Sarahitft ; a Vedic Student can not be un- 
familiar with the Rakshas-Rftkshasas, mentioned witb the. 
Pis'ächi also in tbe above verse. Must not tbe Asuras also theo 
bare been a people jiist like the first tbree V The Äsura, or in 
the words of Herodotns the Babylonian (196, 1, Cary), form of 
marriage is the reminiscence of the form.of marriage which was. 
once prevalent among thero, and in which the marriageable 
girls being considered State property were disposed of every 
year by public auction, the highest bidder knocking down a 
beautiful girl, while an ugly or adeforraed girl wasgiven away 
with a dowry to any one williog to take her ; the custom bas 
been so graphically described by Berodotus, the Father of 
History. Just as the Devas recognised tbe three divisions of the 
Vasu, the Rudra and the Äditya (supra b 8, 1), the Asuras 
recognised the three divisions of the Ritövan, the Ishvrctr, and 
the Dildabha (8, 56, III). The naine ritävan of the first divi- 
sion is evidently connected with rita, " traditiooal- form of wor- 
ship " (iufra, a 4) > this. was, perhaps, the class of priests* The 
third u Invincibles " was undoubtedly the class of iotrepid 
soldiers, the Spartans among the Asuras ; the second class 
was formed of " heralds w or of " officers " who * directed n the 
Invincibles, the name being derived from ish " to send, to 
clirect". Mahisha, seemingly an Indra, had four u Invincible " 
cohortsof the Asuras {4. 54, X); the word udSMuya raises a 
euspicion that the author of the verse had the düdabhas before 
his mind. Would it be preposterous to derive the Turkish ar 
'■' man M , the feminine of which is <mrat+aorat " womon *, and 
Arabic Irak "Assyria" from the Vedic Asura- Asuras (Asurash- 
Asurakh), or rather from the kvesticAkura-AIvura8(Ahur(i8k- 
Ahurakh) ? or to derive mp&h from spas', rather spas-spah 
" 8 Py '\ wn ^ * 8 ^°^ Avesticand Vedic, and the original mean- 
ing of which was " iospector " ? (a 1). Assyria including- 
Bab.ylonia is to tbe " east " of Syria, and Syria to the " west " 
of Assyria ; to the Easterns, Syria is koowu by the name o£ 
§'am, which in Persian means also" west". Ought the Westen^. 
Devas to be placed in S'äm "Syria'*, tbe Eastern bejjjigof* 
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course the natives of Assyria, which nanie, to judge froui "Irak 
Ajam " the natne given to West Persia to coatradistinguish it 
from Irak Arab (Babylonia), was extended even to the western 
districts or provinces of Persia. Aocording to Heredokts the 
^original home of the Panis-Phoenicians was on the Red Sea 
(1, 1; 89, VII); but thereis no large river flowiog into the Red 
Sea. If their 'still earlier home be assumed to have been on the 
Persian Guif, the river Rasa inust be taken in that case to 
have been either tote Tigris or the Euphrates,the Saramä hyran 
thus describes an event which happened before the migration 
to the Red Sea of the Panis-Phoenicians from their earlier 
home on the Persian Gulf, long before the establishment or the 
spread of the Assyrian Empire in the region above or at the 
juDCtion of the two rivers. What inust be the derivation of 
Asura ? It is either asu ra " possessed of vitality, strong *\ or a 
'Sura ** non-Süra, non-Syrian ", the derivation A sura " withoufc 
(the) 8urä J \ and Sura ll with (the) snrd", surd being a ferment- 
ed liquor of the class of beer, attempted in the Räinäyana (38, 
45,1) not being of much value. 8ura, the Vedic form of wbich 
is Sür-Sülra, isa post-Vedic word, for which the Brahminical 
writers were possibly indebted to the conquests of the Seleu- 
'cidae, the successors of Alexander ; the Arabio houri may be 
Jplaced in the Same class with the Sanskrit Sura, a comparati- 
vely modern word, the Vedic word for " a beauty " being a 
pmras (compare Deva-psaras, madhu-psaras 3, 33, IV), a 
uord of the class of a pasehima " last " and an uttama "excel- 
•lent 9 \ in which " other " or its equivalent needs be taken as 
nnderstood between the negative and the following noun; the 
Vedic psar as " beauty> complexion 9 \ was derived from paar 
"tosee", now in Sanskrit among the lost, though it oan be 
♦easily detected in the Arabic basara " (he; saw ". So, the earlier 
Amra like Ksliatra-Kahatriya must have meant "strong ", and 
just like it (20, 4, VII Ait Brah for the latter) also inoauti 
" ruler *'. Tue pre-Vedic ay may be detected in the Etmscan 
ai mr and Vedic i ä'vara, also in the root i &' " to rule ". (a #>. 
The Asuras are always deöcnbed in Puräaic literature as bravu, 
•frank, straight-forward, truo lo their word,generous, ever Victor^ 
xms in battle •; the JDuvus or Suras are puiuted in the satinj 
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Hterature as being cowardly, crafty, crooked or dishonest, false 
to their word, grasping, ever defeated in battle, therefore soli- 
citing the help of a prince of the Solar or the Lunar line, or 
applying to Vishnu, a personification of craft, fraud, and im- 
morality. The Brahmana Hterature too describes the Devas, 
the word Suva not occuring in it, as ever defeated ; but after 
defeat or when about to be defeated, there being no Puränic 
Visbnu in Vedic Hterature, they are made to perform a mystic 
rite, or to resort to spells and charms, by virtue of which they 
are described as having become immediately and suddenly able 
to drive back their victorious foes. The restoration of the Devas 
to their for mer glory, grandeur, and dignity, after they were 
deprived of these by the Asuras, is according to the Ritualistic 
Hterature the result solely of the rites invented and perforined 
for the Devas by the priests, the mystic syllables etc uttered or 
madeby them producing even in the defeated Devas the wonder- 
ful might that could shake the entire Asura world to its very 
foundation. (a 8). Take into your consideration, dear reader, the 
terms employed in the Soma Sacrifice, and you will find that 
the earlier military words have all been misinterpreted. Please, 
do not call the misinterpretation quite deliberate; the language 
had become dead, and the priestly classes being naturally tempü- 
ed to take advantage of the times yielded to the strong desire 
of adding to their simple rituaL They thus made the Ritual un- 
doubtedly tedious, selfishness in the course of nature could not 
but gradually obtain a footing in their worldly breasts ; but, 
dear reader, please remember that they there-by beoame, it 
was the will of an irresistible and all-wise Providence that they 
should thus become, the unconscious instruments in the pireser- 
vation of an anoient tongue which, even to a superficial 
observer, furnishes a key to many a word in Greek and Latin 
to which two languages the West owes its entire civilization as 
you find it to-day, and which on closer Observation will not 
fail to furnish words, though a few, more or less radically 
connected with Hebrew and Arabic. Ishth, prdyana, up sad 
ud ayana, ava bhrita, originally denoted " search " or " searcn 
party, march, approaching " or " besieging, breaking up the 
siege, carrying away (the plunder) " respectively ; ishti oughfr 
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to be traced to ish " to search " (1, 108, X), not to yaj " to 
sacrifice ''; Soma the plant, made their lord by the priestly classes 
after the degradation of warrior classes (supra, j 3, I), was in 
a sacrifice regularly purchased, the stipulated price being ab 
once paid ; hotr'i " herald " (supra, a, II) becatne the " calling 
(priest) "; brahman in the neuter denoted either " prayer, rite ", 
or " priests collectively ", not " soldiers collectively", and in the 
masculine,it denoted c4 a priest ", not a "soldier of the Brahman 
tribe ;f (supra, j, I); arka " a weapon " (supra, j 9 I) was taken 
for " prayer, hymn ", so arkin " soldier " became " a priest "; 
vipra instead of " a soldier " (supra, h, I) of earliest times 
denoted a " priest "; grdvan " a tribe '' (supra, e, I) became the 
" Soma-bruising stones "; stu and s'as originally meant " to 
link" and "to kill", but both denoted in these times "to pralse", 
hence Stoma (supra, a 3. I) instead of " band, cohort " denoted 
u a chant", and s'astra instead of a ei weapon ", a 4i recitation "; 
Grava-stiti? who " linked " or " brought tugether the Gravans ', 
and who was in fact at first either " an officer, a herald ", 
or " a bard of the daraus ", became the later " chanting priest 
of the (Soma-bruisiug) stones "; kri and s'ri both meant in 
earlier times " to kill " (supra a 11, I), but the former was now 
given the meaning of " making", the latter of li hearing ", on 
which account kdru the earlier " soldier " became the later 
" (hymn-) making " or a " (hymn-) chanting (priest) ", and 
s'ruti, instead of " fight " denoted " hearing, ear "; svadhd 
originally denoted (6, 20, II; 19, 27, X) " strength, army ", the 
Ritualists understand by svadhd the offering for the pitars, 
that is the " deceased ancestors "; the pre-Ritualistic language 
understood by jariman (21, 27, !L)—jaritri (4,28, ") a 
" destroyer " t a " soldier ", the ßitualistic school renders both 
the words by " praising " or " hymnifying priests *'; the older 
mati " enemy " (5, 72, IX) became the later " hymn, prayer "; 
s'achi, rather sachi (from sach " to be together "), which seems 
to have meant in early times " cohort * (32, 2, VIII; 6, 30,1 V) 
or something similar, denoted in later times a " rite, ceremony"; 
the earlier meaning of säti was "battle" (5, 19, II; 9, 69, IX) 
from the earlier mn preserved as han " to kill ", the • later 
<t dividing(18, 100,I),giviug". What a marked contrast befcweea 
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the earlier age of the laoguage living and the later age öf the 
lauguage dead ! ! ! Ttoen followed-, or simultaneously with 
these changes was going cm tbe deificatiou of the Deva* and 
diabolification of the Asura Division in one direction, while the 
other direction was oceupied with just the contrary process of 
tbe diabolification of tbe former, and deification of the latter 
Division. In spibe of the cardmal difFerenoe caused by the 
deification of the Ahura-Asura and diabolification of the 
Daeva-Deva Division, tbere are yet the four links of tbe fire ? 
'departed aucestors, the priest Atbrava-Atharvan, and the 
Haoina-Soma, which must iuteteonnect the Zoroastrian and 
Brahminical seotions in the graud chain of the Ärya varna 
44 Division ", which was subdivided into three subsections, the 
fbremost among thein being named Jyotis (7, 33, VII), and 
which Indra 44 haviog killed the Dasyus (once) saved" (9, 34, III). 
As for the Latin section^, there are the four links of Den with 
the sacrifice, igrms- worship, worsbip of maoes, and the priese 
Flamen, with the minor link of adoration-~adhvaryu y indissolu- 
i>ly interconnecting its members with those of the Brahminical 
•section in the noble chain ; the absence of antagonism befeween 
the Leu and Äser (the Etruscan form of Aswra), and the 
absence of the Soma, form the two ohief points differentiating 
this section from the trans-Indus and xjis-Indus sections^ The 
Greek section has again the four connectiog links iü the 
form of Theo, andro, thuo and aix-agos, correspouding . to the 
Sanskrit Deva, Indra, duv, and aja. The Indra tribe in 
this part of the World subordinated the Devas, who in that 
part of the world treated ia early times the Indras with 
scant respect, though subsequently they had to mingle freely 
with them with the fate of becoming ultimately lost among 
them. The Sanskrit aja, äjya, and ag ni, ought to be fcraced 
to yaj, " to sacrifice," cuja meamog •' the animal to be sacri- 
ficed/' " äjya " ineanmg " belonging to the animal to be 
-sacrificed," henee * 4 fat " wihch was thought to be the most 
aeeep table to the diviuity demanding the sacrifice, and ag ni 
{ag ni) " what carried the auiinal äacriticed. , ' The abseuce 
lof fire-worship differentiates the Greek from the other three 
fceetious. (a 4). The oldest wx>rd for a '* eult " as hand*d 
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down by tradition in Vedic Sanskrit; is rita " way, path f, i 
{6, 95, VII), vrata (1, 25, 1) heftig either ifcs modification or 
oorruption ; hence an rita " (what is) opposed to, against the 
received cult" (5,60, VII), a vrata c< (one) without (the) 
vrata" (8,73, IX). The former word thus meant " not the 
(trne) cult," hence u a fsilse cult," the l*atter an " inftdel," who. 
had either " no vrata " or u did not observe it."' Why should 
Pardvat " Far Land " (supra, A gn i * a 3 % II) be mentioned 
as the " home of the rita n (3, 21, IV) ? The Sanskrit rita 
may be detected in the Latin ritu ; but as the gender of the 
former is neuter (ritarn), and of the latter raasculine (ritus); : 
lfc may perhaps be better to hold that the Sanskrit word corres- 
ponding to the latter is the naasculine ritu (ritus), forming 
the first member otritvij (ritu and ij\ a modification ofyaj " to. 
sacrifice *) " sacrificial priest ", not the neuter rita (ritam); 
there are verses (1-6, 15, I) in which ritu in the singular and 
masculine might mean "rite * though ife b rendered by " sea- 
son " or *' the (iraaginary) divinity presid-ing over the (6 or 5) 
«easons". The last triplet (7-9) of the opening hymn of the 
fy'g-veda is highly interesting; it contains first of alt a form of 
worship which may be caRed pure monolatry to <>ontradistiug- 
uish it from the worship which, when not idolatry, is poly- 
latry of the modern Brahmin. Next, it coniains dhi smdnamas 
in the 7th, and adhvara, rita t an4 <bima in the 8th verse, 
Agni " Fire " being no where addressed as Beva or Asura. The 
traditional cult contained the scveral adhvaras "paths, 
ways, /orms of worship ", the " perfbrmance " of any of which 
was called dhi', namas being " the food ", that is " the offering 
tyrought". Had oach house a *' (fire-) «hamber " in which the 
inmates of the houee worshipped, or had a deficite number of 
houses, arranged into a harntet or a village, a common " fire- 
house", in which the fire was worshipped by the wholo hamletor 
the village in congregation, the ofierings. for the divinity being 
received by the priest, who as he koew and performed when 
r«equired the geveral adhvaras was appropriately called adhvar» 
j/u, standing at the shrine ? The earlier meaning otodhvaryu 
•must have been * 4 leading the way, guide 9 \ the ritualistic 
saeaning " priest of the Yajur-veda." oou!4 not be the «arlien 
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(a 5). The following are the 7 words (13, 7, II, Arnara-kos'aV 

for the " sacrifice " (1) yajna, (2) sava, (3) adhvara, U) 

yäga, (5) sapta-tantu, (6) makha t and (7) kratu. Let us take 
up each separately. 

1 Yajna. The Avestic yasna. The personification of yajna 
(supra,j 3, 1) is how-ever Vedic, not Avestic; so, the personifica- 
tion with the legend of the recovery was posterior to the Separa- 
tion, not anterior to it. Another word Stoma is, as it is, both 
Avestic and Vedic ; in Vedic it occurs as the second meniber of 
Compound words, such as Agni-shtoma, Jyoti-shtoma, Us'anasas 
-Stoma, Gotama-stoma, Indra-stoma, and a few more. Agni- 
shtoma was decidedly the Stoma for Agni;Us'anasas-stoma was 
as decidedly the stoma instituted by one of, or found in the 
Us'anas tribe ; Gotama-stoma is formed just like Us'anasas- 
Stoma ; there being no divinity of the narae of Jyotis, as there 
is of the nanie of Indra, the word Jyoti (Jyotis) in the Compound- 
Jyoti-shtoma must have denoted the first amOng the three divi- 
sions of the Äryan race(7, 33, VII). Stoma is certainly connect- 
ed with stu ; but one stu meant " to collect M , whence comes 
stoma " collect ion, band ", which is both Vedic and classical. 
The other stu means " to praise n , from whieh is derived 
stotra il chant ", and to which one may trace Stoma. It 
may be that stu in earlier tiines meant "to c)llect' r , 
though in later times being unconsciously misinterpreted, 
it came to mean •' to praise". If the Vedic and 
Avestic stoma be traced to the former, it originally meant a 
tf collec&ion (of offerings of both the aniraar and vegetable 
food)"; if it be traced to the latter, it must originally have 
meant nothing more than a " chant, psalm (the later Vedic 
säman) ". The sense in which stoma is used in Vedic U 
ofteu not quite clear, though there is rightly a suspiciou 
that in phrases like stoma-vähasah " bearers of stoma" (1, 
5, I), stoma could have meant only " collection (of offerings 
of both the animal and the vegetable food) " ; in Avestic, 
accordiug to Zoroastrians, it meant "a sacrificial ceremony 
of minor importaLce, which cunsists in consecrating a meal 
(uieat is at this occasion indispensable) in the honour ofan 
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aogel or a deceased person, to be enjoyed afterwards By tha» 
whole party assembled" (p 63, Introduction, Dr Martin* 
Haug's Ait Brah). The word Stoma thiis originally meant 
either a "collection (of offerings)" or "chant", and hence 
eame subsequently to mean a " rite n or "cereraony^, in« 
which the usual offerings were offered and chants chanted. 
Neither yajni-yajnin nor stomi-stomin for " sacrificer,, 
worshipper " has been preserved in Sanskrit ; the former is 
however found in the Avestic yasni. 

£ Sava. There is st* " to ferment," and hu " to invoke " allied 

with hve " to call." If traced to the foriner, sava originally 

eontained one or more liquid offerings to one or more divi- 

nities ; if traced to the latter, it referred to the " invoking," 

which the rite or ceremony eontained or consisted of. The 

earlier fermented liquor was surä, it was prepared from yava 

" barley ", its preparation is given at iength by Mahidhara in 

his Introduction to the Sauträmanl, in which the surä played 

such an important part. Later Vedic literature has no doubfc 

condemned the drinking of the surä and counted it among 

the " five heinous sins ;" but to judge from the Ashtakfi^ 

S'räd-dha, which no Grihya SiXtra has omitted and which 

requires the pouriug down of the surä (5, 5, II, Äa'v Gr Sü) 

for the female deceased ancestors, in earlier times it must 

have been an article of daily consumption, on the strength 

of which fermented drink, also written as surdm t the two« 

Asvins like the two parents in the battle with Namuchi 

defended the person of Indra " (4 and 5> 131, X). It seems 

that in the three-fold sacrifice of ishti tl meal," pas'u " meat," 

and soma " drink," the last soma originally meant surd ** a 

fermented liquor ," that this fermented liquor' feil into disuse, 

if not quite into oblivion, by ths anjas-sava " instantaneous 

fermentation," brought for the first time to the notice of 

Vis'vämitra and others by S'unas'-s'epa (17, 3, VII, Ait Bräh) # 

and that the word soma, which in early times denoted " a 

drink ( requiring days for its fermentation )" came to be 

applied to the plant, the juice of which the instant it was 

squeezed out possessed the intoxicating power of the ferment- 
8 
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ed liquor ; sava thus in all probability in early times meanfc 
" a fermented drink." The priest in the " drink " sacrifice 
is called in Sanskrit hotrh, in Avestic zaotar. Could sura 
have meant only " drink," hence also " water " originally, 
and come to denote a " fermented drink " subsequently ? 
One is tempted to compare the Arabic s'aribä " (he} drank ,r 
and s'ardb " fermented drink " with the Sanskrit surd " water, 
fermented liquor." In Go-sava and Brihaspati-sava only 
sava forms the second member, it has thus become almo&t 
obsolete ; in Go-sava, the first member Go must have stood 
for the tribe (supra g i, I) ; " barley, prince of cereals, was 
made by the Devas for the Go-sava ". 

3 Adhvara. Supra A4, D, V. 

4 Yoga. This word, unlike yajna which as yasna is also» 
Avestic, is only Vedic; there is in Vedic literature no personi- 
fication, ho w-e ver, oiydga as there is of yajna (supraj #, I). 
The word corresponding to pra-yäja " opening " and anu-ydja 
" concluding ( oblations in a sacrifice )" for a " sacrifice " must 
have been ydja ; but there is no ydja, there is in its place ydga 
formed by gutteralisation of the palatal j, while there is ydjin 
for a " sacrificer" formed from the former, no ydgin foriaed 
from the labter. The root yaj-yaz with pra-fra meaning *' pre- 
paring for " or " opening a sacrifice " is Avestic ; but as there 
is no pra-yäja or anvr-ydja in the Avestic ritual, both of them 
must have been born and entered into the Vedic ritual after 
the Separation, they could not have existed before it. In the 
" bloody" sacrifice technically called pas'u-pecu (Latin) " cattle, 
animal " the older name of prelimiuary oblations is äjpri, 
which may.be compared with the Zoroastrian dfrin u hymn, 
praise/ the n being found in the Sanskrit d prin (d prinäti- 
d-prinayati ) " to please, " and Latin prec " prayer, " for 
which in later ages pra ydja has been conveniently substi- 
tuted. The ten A prl hymns (13, 1 ; 142, „ ; 188, „ ; 3, II ; 
4, III ; 5, V ; 2, VII ; 5 IX ; 70, X ; 110, „ ) claimed by the 
Kanva, Angiras, Agastya, Gritsa-mada, Vis'va-mitra, Atri, 
Vasishtha, Kas'yapa, Vadhryas'va, and Jamadagni tribes, 
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form an exceedingly curious set ; the 2nd Ä pri has 13 verses, 
the Ist has 12, all the rest have 11 each. In the first two 
Ä pris, boch Tanünapat and Naras'ansa are mentioned ; in 
the remaining eight, only the former is mentioned in four 
(3rd, 5th, 8th, and lOth), only the latter in the remaining 
four (4th, 6th, 7th, and 9th). The intermediate 7 verses 
(5-11) in each hymn are in honour of barhidh, dvär, nakta and 
ushas, the two hotrisot the Devas, the three Devis. the tvashtri, 
"architect of the Devas", and vanas-pati respectively ; the 12th 
in the Ist and the 13th in the 2nd are in honour of lndra, 
the 12th in the second being in honour of both Vayu and 
lndra, the last verse in the 3rd is in honour of Agni, the last 
in the 4th also is evidently in honour of Agni though the 
name vrishabha occurs in it instead of Agni ; in the lOth 
there is Agni, though as the herald or advance guard of 
the Devas ; in the remaining 5 d pris, a good many Devas 
figure with lndra and Agni. Was barhish, the Avestic 
bares'm, the sharp-pointed kus'a or darbha grass of to-day ? 
or, was it ürna mradä " soft wool," which is found substi- 
tuted for barhish (4, 5, V)? The adjective vrikta-barhish 
often occurs in the Vedas ; " cutting the grass " or " shearing 
the wool " was the work of a slave in those times, and as such 
was emblematical of the willingness or readiness to pay 
tribute on the part of the conquered or one of the subject races. 
The barhish, whether it be a kind of grass or soft wool, waa 
spread, the doors were opened when it was evening or night, 
and they remained open tili the next dawn, the two hotris 
" heralds " appeared, the three Devis (one for serving food, 
the second for serving drink, the third for mimicking er 
buffoonery) followed, next came the Architect, next the Keeper 

of the forest, lastly the lndra a banquet was spread by 

one of the subjeets for the guests who retired the next morn- 
ing. The names of the three Devis are IIa, Sarasvati, and 
Bhärati. IIa is the well known Ritualistic word for " food "; 
Sarasvati, the two A'svins, and Sutraman, form the chief 
divinities in the Sautramani " the sacrifice nanied after the 
Sutraman good protector, lndra*' in which the surä u a 
fermented liquor ", more or less of the strength of beer and 
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similarly prepared, was offered and druuk, Sarasvati being 
again described as the Devi who " served thee when thou 
didst drink the surä, (0) wealthy Indra, in the Company of 
(tby) legions" (5, 131, X); Bhdrati is derived frotn Bharata, 
which word may be detected in the English bard and Hindi 
bdrota, and which in Sanskrit means " actors, n who in early 
tiines must have been " buffoons " or " mimics ". As the hotri 

• 

belonged to the " drink " sacrifice, and as there are mentioned 
in the d pri hyrnns two hotris, the duty of the second must have 
been to announce that the food was ready. But, who was tanü 
napdt, who nards'ansa? They both seem to have been in early 
tiines two personal attendants, though subsequently one was 
dispensed with among some, the other among the remaining 
tribes. Could these two have had anything to do with the 
two hotris?. The word dpri thus in early times meanfc 
u what pleased," hence " pleasure," also " feast ;" it may 
have meant " prayer " or " request " as well. Long afier the 
deification of Indra, long after the introduction of fire worship, 
when the word d pri had lost its original meaning, the presento 
d pris forming the eleven preliminary oblations in the bloody 
eacrifice were composed, though the identification of the so- 
called divinities in them with fire must have been the work 
of a still later age when the fire-worshipper, if not of all, afe 
least of some among the s'dkhds, could or would see the older 
personifications or divinities, such as Varuna, Püshan, and 
Aryaman, as nothing eise but as so many forms of his very 
dear Fire-god (13, 7, 1, As'v Or Sü). The anu ydjas in the 
bloody sacrifice correspond to the number of the d pris, and 
so had possibly received the same name d pri ; the 5 jpra- 
ydjas and 3 anuydjas in the blood-less or "mear sacrifice will, 
even on a superficial examination of the formulas, be found 
derived from those in the " bloody n or " meat " eacrifice, the 
only difference being that the name dpri is unknown in the 
former, praydja being invariably substituted for it. The 
priest in the bloody sacrifice was called pra s'astri " mandate- 
giver," and carried a "staff" in his hand ; s'amitri was he 
whose duty was u to slanghter (the victim)," this s'amitri in 
later Vedic times was not always (1, 1, VII, Aic Br&h) a 
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Brahmin. The bloody sacrifice was known ataong Romans and 
Greeks ; but as tha words for the " priest " and " slaughterer 
of the victim " among both were different, the form too must 
have been different. The Greek areter is evidently connected 
*with the Sanskrit arhitri, derived from arh 4< to worship/' 
ancl tbus raeant a " worshipper "'' ; arhitri in Sanskrit is now 
among the lost or the obsolete. The Greek thusia " sacrifice " 
is of course the Sanskrit duv-duvas u offering, to serve with 
offering " found only in the Vedas. 

■6 Sapta-tantu. The word means " having seven threads ", the 
" seven threads " according to the later Ritualastic literature 
being the " seven parts of the Jyotwhtoma ft (supra 1, a 5, V ) f 

which are 1 Agnishtoma, 2 Atyagnishioina, 3 Ukthya, 

4 Shoclas'in, 5 Atiratra, 6 Vajapeya, 7 Aptoryama ( I, II, 
VI, As'v S'r Sii ). But in the earlier literature, the 
" seven t&ntus must have been " the seven vanis (6,1, III ) 
holding one foetus , . One is tempted to connect the word 
vdni with Pani ; it would of course necessitate a connection 
between the " seven component parts of the foetus" or 
" child '' and that people to some of whom the Indra of the 
Devas was friendly ( supra d, I ) and some of whom are 
remembered as the seers of Vedic hymns ( supra B, I ) . Is it 
not stränge that Vdk " the Word " the reputed seer of a hymn 
( 125, X ) should be designated a daughter of Ambhruna, 
which occurs as the name of a Pis'ächa in another place 
{ 5 ., 133 , 1 ) l Could " the seven hotris " of later times have 
been the representatives of " the seven vdni8= the seven 
sacred texts, " forming the foundation stone of the earlier 
" sacrifice " ? There was a brihati dhi " long rite " founded 
( 1 , 67 , X ) on the rita ( supra a ^ , V ) and ascribed to 
Ayasya ( supra , f ,1 ), an Angiras in the Service of an Asura 
( 2 , 67 , X ; supra a , D , V ) . All these references tend to 
show that for some rites at least, if not for all, the ancestors of 
the cis-Indus Äryas were indebted to the Asuras, either direct- 
ly, or iudirectly through their trans-Indus brethren. 

6 Mafcha. 7 Kratu. For the former, supra, a 4>w 9 II ; for 
the latter, supra, a 4, I. 
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There is yet oue word more, which, though not among the 7, 
is equally interesting with them ; it is the medha, notice of 
which needs be taken. 



The word medha forms the latest Compounds, stich as Adva- 
medha, go-medha. purusha-medha, in all of which it denotes 
if slaughtering ". The word belongs to an age when there were 
«ome animals considered "fit for slaughter," obhers were " unfit 
for slaughter " ; the former were called medhya, the latter 
a-medhya. A curious legend bas been ( 8, 2, II, Ait Brä ) 
preserved which reveals how they in ancient times climbed 
down step by step from human to goat sacrifice, the next and 
last step afier which was the metamorphosis of animal meat 
into barley-meal. The animals " fit for sacrifice " or 
*' clean " are a human being, a horse, a bull, a sheep, and a 
goat, the <; unfit " or c * unclean " ones being a Kimpurusha, 

possibly " a Mongolian " or " a Tartar " t even an " ourang- 
otan ", a white deer ( i ), a buffalo or a wild bull, a camel, and 
sa'rabha ( a kind of deer ); a human being is described as even 
originally consisting of two parts, one clean and the other 
unclean ; when the Devas slaughtered the human being, the 
clean part entered the horse, the unclean the kimpurusha. The 
Devas thus slaughtering the victim one after the other produc- 
ed both the clean and the unclean animal from the slaughtered 
victim. The root for " to slaughter " used in the above passage 
being labh with <x, the word for the lt slaughterer " must have 
been dlabdhri ; in theHarischandraepisode the root is sa's with 
vi, visa'sitri ( 16, 3, VII, Ait Bräh ) being the "slaughterer n , 
d labh being used for the act of consecrating ( the animal to a 
divinity ) ". The earlier root for " to slaughter " was sa'm y 
s'amitri being the " slaughterer " (6 and 7, 2, VII, Ait Bräh). 
In the Harischandra episode, the father was standing knife ia 
hand, so the processof sending the victim to heaven in those 
days must have been the cutting of its throat or wind-pipe ; 
how the s'amitri managed the victim is not quite clear, though 
the probability is that the process was the same, namely the 
cutting of the throat or the wiudpipe, the strangling of the 
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present day being rather a way approved by Buddhists to 
whom the sight of blood was abouaination. 

(aß). A Zoroastrian faithfully and implicitly Mlornng his gdthd» 
can not but arrive at conclusions more or less identical with 
those arrived at by a Brahmin faithfully and implicitly follow- 
ing his chhandasas or riks ; Zoroastrianism must have had the 
satne basis which Brahmiuism had. The formula astu, 
vanshat meant " may (there) be defeat of the (man-) eating 
(enemy)," while astu s'raushat meant " may (there) be defeat 
of the killing (enemy)." Both are preserved in Vedic, but rather 
as fossils, as terms having an occult meaning, with no open 
meaning attached to them. The Vedic root vi l< to eat" is well 
kuown ; for s'ru, or rather sVi meaning " to kill ", the read er 
may be referred to supra a 17 \ I. In Avestic s'raushat ha» 
been (p 14-15, Haug s Introduction to the Ait Brah) converted 
into Sraosha " a divinity ", popularly known as Serosh, and 
an attempt is made to connect the name with " obedience ", 
the Sanskrit s'us'r'&sha " to obey " being its cognate. Is not 
one s'raushat quite sufficient to declare the nature of the 
foundation of the two edifices of Zoroastrianism and Brahmi- 
nism ? The word gäthd denoting a " sacred verse " is Vedic J 
Indra had his gäthds (1, 32, VIII), Agni too had his (14 71, „ )j 
there is the Avestic gdthra corresponding to the Vedie 
gdyatra (11, 12, I) " a ehant;" there were during the 
Samhitä times thjr ie *Jjgp called gdthins (1, 7, 1), also those 
called gdyatrins\^K 9 1). Subsequently the gäthds came 
to be divided into * xhe condemned " and " the commended ;" 
the " gdthds condemaed " were declared to form the mala 
" dregs " (2, 3, 1, Tait Brah) of Brahman (supra j, I) " the 
sacrificial cult " and had received the name Ndrds'ans/i, which 
Compound name is sure to remind you, dear reader, of the 
two ancient fires Narya and S'ansya (supra g 1, 1); what name 
the " gäthds commended " had received is not known. 
# # * # 

What a boundless field for exploitation for both a Brahmin 
and a Zoroastrian ; only both must arm themselves with 
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the weapon of higher criticism, and laying aside all bias and' 
prejudice, fraternise as occasion requires with each and every 
race and sub-race, section and sub-section, division and sub- 
di vision, all without exception being subject to tbe moral 
law of Hirn- who is <c the Sovereign Lord of lords and the 
Sovereign Divinity (7, VI, S'vetäs'vataropanishad ) of divi- 
nities". And cannot, do not all such inighty revolutions 
teach something ? they can, they do ; only one, be that one an> 
individual, a casfce, a class, a nationality, a nation, a race, a- 
religion, rnust be willing to leara, and for that noble purpose 
keep his or itaeyes wide wide open; andthen why should he- 
or it not learn ? 

The self-imposed task being here over, it is time, my dear 
reader, to seek temporary repose with the Intention of meetiug-. 
you again in the same, a siinilar, or eveu a difFerent fietd, o£* 
course, in ahadllähu. 



abbreviat\(3>s. 



Ä'sv S'r S'u for Äs'valäyana S'rauta Sütra. 

Taic Upan „ Taittiriya Upanishad. 

Brih-äran Upan „ Brihadäranyaka Upanishad. 

Ait Äran n Aitareya Aranyaka. 

Ait Bräh „ Aitareya Bräbmana, 

Ä'sv Gr Sü „ A'svaläyana Grihya Sütra» 



3 2044 031 558 984 



The borrower must return this item on or before 
the last date stamped below. If another user 
places a recall for this item, the borrower will 
be notified of the need for an earlier return. 

Non-receipt ofoverdue notices does not exempt 
the borrower from overdue fines. 



Harvard College Widener Library 
Cambridge, MA 02138 617-495-2413 




Please handle with care. 

Thank you for helping to preserve 
library collections at Harvard. 



